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Transliteration & Pronunciation Key 


Arabic à 5 
Transliteration Sound 
Letter 
5 A slight catch in the breath, cutting slightly short the preceding 
. syllable. 
1 á An elongated a as in cat. 
o b As in best. 
o t As in ten. 
5 th Asin thin. 
t j As in jewel. 
h Tensely breathed h sound made by dropping tongue into back 
c i of throat, forcing the air out. 
. kh Pronounced like the ch in Scottish loch, made by touching back 
c of tongue to roof of mouth and forcing air out. 
> d As in depth. 
5 dh A thicker th sound as in the. 
) r A rolled r, similar to Spanish. 
b z As in zest. 
os s As in seen. 
d sh As in sheer. 
` A heavy s pronounced far back in the mouth with the mouth 
= hollowed to produce full sound. 
. à A heavy d/dh pronounced far back in the mouth with the mouth 
= hollowed to produce a full sound. 
b t A heavy t pronounced far back in the mouth with the mouth 
hollowed to produce a full sound. 
É A heavy dh pronounced far back in the mouth with the mouth 
k hollowed to produce a full sound. 
E d A guttural sound pronouned narrowing the throat. 
È gh Pronounced like a throaty French r with the mouth hallowed. 
3 f As in feel. 
. A guttural q sound made from the back of the throat with the 
d E mouth hallowed. 
d k Asin kit. 
J 1 As in lip. 
e m Asin melt. 
ò n As in nest. 
> h Asin hen. 
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w (at the beg. of syllable) As in west. 


ü (in the middle of syllable) An elongated oo sound, as in boo. 
y (at beg. of syllable) As in yes. 
$ 
i(in the middle of syllable) An elongated ee sound, as in seen. 


id. 


3X. 
AY 5 


Used following the mention of Allah, God, translated as, "Glorified 
and Exalted be He." 


Used following the mention of the Prophet Muhammad, translated 
as, "May God honor and protect him." 


Used following the mention of any other prophet or Gabriel, 
translated as, "May God's protection be upon him." 


Used following the mention of the Prophet Muhammad's 
Companions, translated as, "May God be pleased with them." 


Used following the mention of a male Companion of the Prophet 
Muhammad, translated as, "May God be pleased with him." 


Used following the mention of a female Companion of the Prophet 
Muhammad, translated as, "May God be pleased with her." 


Used following the mention of two Companions of the Prophet 
Muhammad, translated as, "May God be pleased with them both." 
Used following the mention of the major scholars of Islam, 
translated as, "May God have mercy on them." 


Used following the mention of a major scholar of Islam, translated 
as, "May God have mercy on him.” 
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INTRODUCTION 


FROM THE AUTHOR 


In the name of Allah the Most Merciful, 
the Very Merciful. 


ll thanks and praise are due to Allah Es, the Lord of the worlds, and 

may His peace and blessings be upon His last and final messenger, 
Muhammad ds, his family, his Companions, and those who follow them 
until the end of times. 

Among Islamic disciplines, Hadith Studies have a unique and special 
status. This branch of knowledge is considered to be one of the most noble 
Islamic Sciences. A topic's distinction is directly related to the honor and 
distinction of its subject matter. What greater honor and distrinction then to 
be connected to Allah’s messenger? Regarding this concept, Imam al-Nawawi 
& writes, “The science of hadith is the noblest means for attaining closeness 
to the Lord of the Worlds. How can it not be so, when it is the exposition of 
the way of the best of mankind and the most noble of the first and last of 
creation: Muhammad “>?” 

The reason why Hadith Studies is so special is because it is the study 
of the words, actions, approvals, and characteristics of the last and final 
Messenger, the leader of the Prophets, the most noble human being to walk 
on the face of this Earth, our beloved Muhammad &. Our teachers would say 
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that it is an honor and privilege for us to be given the opportunity to study 
anything related to the ahadith (plural of hadith] of the Prophet “>. 

The importance of ahadith and the Sunnah within the framework of 
Islam cannot be overemphasized; they are foundational to our belief and 
practice. There are two primary sources of Islam: the Quran and Sunnah. 
Broadly speaking, the Quran provides us with general rules, principles, 
morals, values, ethics, and ideas while the Sunnah provides the details. 
In other words, the Sunnah of the Prophet e is a detailed explanation of 
what is mentioned by Allah Lj in the Quran. It is impossible to act upon 
the Quran, to follow its guidance, teachings, commands, and prohibitions 
without the Sunnah of the Prophet &. 

It is narrated that once ‘Imran ibn Husayn ¿2 was sitting with his 
students when a man came and said, "Do not speak to us except with the 


»c 


Quran.” ‘Imran asked him to come close and said, “Tell me, if you and your 
companions relied upon the Quran alone, would you find that zuhr prayer 
is four units, “asr is four units, maghrib is three units, and that you have to 
recite in the first two units? Tell me, if you and your companions relied upon 
the Quran alone, would you find that tawaf is seven circuits and that walking 
between Safá and Marwah is seven circuits? O people! Take (the Sunnah) 
from us, because, by Allah, if you do not, you will go astray.” 

This incident highlights just one aspect of the importance of the Sunnah. 
Without it, we would have no practical way of implementing the Quran. We 
would not know how to worship Allah Lj properly. Imam Abu Hanifah ¿2 
said, "Had it not been for the Sunnah, none of us would have understood the 
Quran." Imam al-Sháafi1 ¿2 said, "Everything the imams say is an explanation 
of the Sunnah, and the entire Sunnah is an explanation of the Quran." 

Alhamdulillàh, through the grace and mercy of Allah Es, I have been 
blessed with the opportunity to develop and teach a course through IOK 
Extension, which is now the Part-Time Seminary, on the Sciences of Hadith. 
While preparing for the course, I compiled a set of personal notes that I would 
use to teach the class. The course is also taught to the IOK Seminary students 
before they begin their study of hadith. I thought that it would be beneficial 
for our students, as well as other students of knowledge, to compile my notes 
into a short booklet that can serve as a brief introduction to the Sciences of 
Hadith in order to help establish a basic level of literacy within the subject. 


1 al-Bayhaqi, Madkhal al-Dala’il 
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The purpose of this booklet is to provide, what I consider to be, something 
similar to “cliff notes” for Hadith Studies. 
I compiled the notes primarily from five sources: 


A Textbook of Hadith Studies by Professor Hashim Kamali 

2. Studies in Hadith Methodology and Literature by Dr. Muhammad 
Mustafa Azami 

3. Hadith: Muhammad’s Legacy in the Medieval and Modern World by Dr. 
Jonathan Brown 

4. Manhajal-Naqd fi*Ulüm al-Hadith by the eminent scholar Nur al-Din 
Ttr 

5. Taystr Mustalah al-Hadith by the teacher of one of my teachers Dr. 
Mahmud al-Tahhan. 


This is not an original work; rather, it is a summary of what I found to 
be beneficial and important for beginning students of knowledge or for those 
interested in having a solid introduction to the study of hadith. 

I would like to thank all of those individuals who provided suggestions, 
comments, improvements and took the time out of their busy schedules 
to edit this short work. May Allah Es reward our IOK Seminary students 
Mudassir Mayet and Ayesha Hussain, as well as Shaykh Joe Bradford, 
continue to bless them, and increase them in knowledge. 

I ask Allah Es to bless this small effort and make it beneficial for those 
who read it. I ask Allah Es to bless all of us with a deep appreciation for the 
entire field of Hadith Studies and to increase our love for the Prophet a. May 


Allah shower His blessings and mercy upon His last and final messenger, 
Muhammad “>. 


Furhan Zubairi 


Diamond Bar, CA 
November 3, 2018 / Safar 25, 1440 
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PRELIMINARY DEFINITIONS 


AL-HADITH (THE NARRATION) 
Linguistically, the word hadith means something new, the opposite of 
something old. 


Technically, the word hadith refers to a statement, action, or tacit 
approval attributed to the Prophet >. Similarly, it is sometimes also used 
to refer to a statement, action, or tacit approval of a Companion 4% or even 
a Successor &. 


NR oe B ll NW awl 


AL-KHABAR (REPORT) 
Linguistically, the word khabar means news or information. 


UN 
Technically, it is used to refer to what has been narrated from the Prophet 
¿2 or someone other than him. 
ome ye e coll ye cle lo 


So the word khabar is more general than the word hadith; every hadith 
is a khabar but not every khabar is necessarily a hadith. Generally speaking, 
hadith scholars use it as a synonym for hadith. 


AL-ATHAR (TRADITION) 
Linguistically, the word athar means trace or effect. 
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Technically, it is used to refer to a statement, action, or tacit approval 
attributed to a Companion 32s. 


July Il us ooi E pal Us 


Itis also sometimes used as a synonym for the word hadith. For example, 
Imam al-Tahawi ¿2 entitled his famous work Sharh Ma“äni al-Athar even 
though it includes narrations attributed to the Prophet &. 


AL-SUNNAH (THE WAY) 
Linguistically, the word sunnah means a way or usual path, regardless of 
whether it is good or bad. 


dá gh CIS Risse Galena! Ady SPERM 


Technically, the word sunnah can have different meanings depending 
on who is using it and in what context it is being used. In the most general 
sense, it refers to the way of the Prophet > in everything he did, regardless 
of whether that action is legally considered to be obligatory (fard), mandatory 
(wäjib), or recommended (mustahabb). 


Art el mls ll Ae Re, null az, ll 


According to the jurists, it is a legal value assigned to a person’s actions. 
If a person does it, then they will be rewarded. If they leave it, then there is 
no blame upon them. The jurists define it as something that the Prophet e 
did on a regular and consistent basis as an act of devotion, while leaving it 
sometimes without an excuse. 


SS A 
pis ys 


As for the scholars of hadith, they use it as a synonym for the word 
hadith. 
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PART 1: 


OVERVIEW 
OF HADITH 
STUDIES 


IMPORTANCE 
OF THE SUNNAH 


s mentioned in the introduction, the importance of ahadith and the 
AA within the framework of Islam cannot be overemphasized; 
they are a foundational aspect of belief and practice. There are two primary 
sources of Islam: the Quran and Sunnah. Broadly speaking, the Quran 
provides general rules, principles, morals, values, ethics and ideals while the 
Sunnah provides the details. In other words, the Sunnah of the Prophet > 
is a detailed explanation of what is mentioned by Allah gs in the Quran. 
It is impossible to act upon the Quran, to follow its guidance, teachings, 
commands, and prohibitions without the Sunnah of the Prophet &. There 
are a number of reasons why the Sunnah is considered to be central to Islamic 
beliefs and practices and several articles and booklets have been written on 
this topic. 


EXPLAINING THE QURAN 


Allah gs revealed the noble Quran as a book of guidance illuminating the 
path towards happiness and success both in this world and the next. Allah ES 
gave the Quran to the Prophet & as an everlasting miracle, whose miraculous 
nature can be seen and experienced until the end of time. Along with the 
Quran, Allah ES gave the Prophet & the Sunnah as a detailed explanation of 
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what is in the Quran. 
Allah Es says, “And We revealed to you the message that you may make 
clear to the people what was sent down to them and that they might give 


thought.” 


Z 


Allah ES also says, “And We have not revealed to you the Book, [O 
Muhammad], except for you to make clear to them that wherein they have 
differed and as guidance and mercy for a people who believe." 


E N md E ERR a E [P E o f " 
SAB} à VATER coll oa) adl Y) SNIE sl us 
4 5 85 of} Él, 
Oren asi 4255 
In these two verses and several others throughout the Quran, Allah Es 
is explicitly stating that one of the responsibilities of the Prophet e was 
to explain the book of Allah. In other words, the Sunnah of the Prophet e 
is a detailed explanation of what is mentioned by Allah Es in the Quran. 
To reiterate, it is impossible to act upon the Quran, to follow the guidance, 
teachings, commands, and prohibitions without the Sunnah of the Prophet 


TO FOLLOW THE SUNNAH IS MANDATORY 


In addition to that there are numerous verses that make it explicitly clear 
that it is obligatory to follow the Sunnah of the Prophet “>. In several places 
throughout the Quran Allah Es makes it an obligation to obey His messenger 
and follow him. 

“O you who have believed, obey Allah and obey the Messenger and those 
in authority among you. And if you disagree over anything, refer it to Allah 
and the Messenger, if you should believe in Allah and the Last Day. That is 
the best (way) and best in result.”? 


1 Quran, 16:44 


2 Quran, 16:64 
3 Quran, 4:59 
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ES ENE din Vat sd uiu 
Sy ei o] Jh; 4 ÓN d y iS^ à RSS of 
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“He who obeys the Messenger has obeyed Allah; but those who turn 
away - We have not sent you over them as a guardian.”* 


MISS de as E (ul 33 JN ales yo 
Wes agile 
“It is not for a believing man or a believing woman, when Allah and 
His Messenger have decided a matter, that they should (thereafter] have any 


choice about their affair. And whoever disobeys Allah and His Messenger has 
certainly strayed into clear error.” 


2259 


DE 155 hl ob 1S) Habe Vy ah 56 5 
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"And whatever the Messenger has given you - take; and what he has 


forbidden you - refrain from. And fear Allah; indeed, Allah is severe in 
»6 


penalty. 


ne E 


n aa, = P 333 T aw Gee ves 
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“Say, [O Muhammad], "If you should love Allah, then follow me, (so] 
Allah will love you and forgive you your sins. And Allah is Forgiving and 


4 Quran, 4:80 


5 Quran, 33:36 
6 Quran, 59:7 
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Merciful.” 


p is i A AS o d VN: 
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The claim that following the Sunnah is not necessary or that the ahadith 
are unreliable is absolutely ridiculous. 

Similarly, there are a number of narrations from the Prophet & ¿2 that talk 
about the importance of holding on to his guidance in every single thing, 
whether big or small, significant or insignificant. 

The Prophet E said, "So you must keep to my sunnah and to the sunnah 
of the Khulafa al-Rashidün (the Rightly Guided Caliphs), those who guide 
to the correct way. Cling to it stubbornly (literally: with your molar teeth]. 
Beware of newly invented matters (in the religion], for verily every innovation 
(bid‘ah) is misguidance.”* 


E LES uaa E ale P rien T ees 
Asus i£. $ NS olds U EN 


The Prophet > said, “To proceed, the best speech is the Book of Allah 
and the best guidance is the guidance of Muhammad &, the worst practice is 
the introduction of new practices in Islam and every innovation [in religion] 
is a misguidance.”” 


32 


IMS ay 5 ABA AN 45 cf 23 4 2 \ be 


There are also multiple narrations that encourage reviving and following 
the Sunnah of the Prophet $}. Narrations that talk about the blessings, 
rewards, and virtues of following in the footsteps of the Prophet a. 

The Prophet & said, "Whoever revives a Sunnah of mine that dies out 


7 Quran, 3:31 


8 Abt Dawid, k. al-sunnah, b. fi luzúm al-sunnah, 4607 
9 Muslim, k. al-jumu'ah, b. takhfif al-salah wa al-khutbah, 867 
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after I am gone, he will have a reward equivalent to that of those among the 
people who act upon it, without that detracting from their reward in the 
slightest. 


»10 


The Prophet & said, "The one who holds on tightly to my Sunnah when 


»11 


corruption in my nation spreads, for him the reward of a hundred martyrs. 


MODEL BEHAVIOR/ROLE MODEL 


Allah & says, “Indeed in the Messenger of Allah you have a good example 
to follow for him who hopes in Allah and the Last Day and remembers Allah 
much.” 


v g 


ee ser 
SN eds 


The Prophet & is the ideal role model for believers to follow in every 
single aspect of their lives; personal, social, communal, economic, and 
political. The Prophet » was a physical manifestation of the teachings of 
the Quran; his life was built upon the beliefs, morals, values, and principles 
mentioned in the Quran. That is why when his wife “A'ishah ¿2 was asked 
regarding his character she replied, “His character was the Quran.”” The 
Prophet £& had the most noble character and manners; he was extremely 
kind, gentle, caring, friendly, affable, generous, compassionate, patient, 


10 al-Tirmidhi, k. al-“ilm “an rasülillah $, b. maj@a fi al-akdh bi al-sunnah wa ijtinab al-bidai, 


2677 
1 al-Haythami, Majma‘ al-Zawä’id, 177 
12 Quran, 33:21 
13 al-Bukhari, al-Adab al-Mufrad, 308 
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forbearing, forgiving, brave, humble, and simple. He dealt with people in 


the most beautiful way possible. Allah Es praises him in the Quran saying, 


“And you are surely on an excellent standard of character.”* 


That is why scholars of hadith are seen in every single generation striving, 
struggling, and giving importance to preserving and reviving the Sunnah of 
the Prophet &. It is through their tireless efforts that almost every single 
aspect of the life of the Prophet > has been preserved. This effort started 
with the Companions of the Prophet e and continues till this day. 


14 Quran, 68:4 


‘ULUM 
AL-HADITH 


THE SCIENCES 
OF HADITH 


efore approaching the study of any discipline, it is part of the Islamic 
Bas tradition to first discuss a few preliminary remarks regarding 
that discipline. These preliminary remarks are called the mabadi, which 
are the definition, subject matter, purpose, and objective of the discipline 
itself. The mabädi’ allow a student to approach the subject with a very basic 
understanding and outline of what is going to be studied. 


DEFINITION 


*Ulum al-Hadith is a compound phrase made up of two words: ‘ulam and 
al-hadith. ‘Ulam is the plural of the word “ilm, which is usually translated as 
knowledge or science. In this context, it is referring to the studies associated 
with a specific subject matter. The word hadith is used to refer to a statement, 
action, tacit approval, or characteristic attributed to the Prophet &. ‘Ulam 
al-Hadith can thus be translated as Hadith Studies or the Sciences of Hadith. 

*Ulum al-Hadith is a branch of knowledge that deals with the study of 
the sayings, actions, tacit approvals, and characteristics of the Prophet & in 
terms of their transmission and understanding. Transmission refers to how 
these reports were passed on from generation to generation, both orally as 
well as through writing. Understanding refers to what lessons, morals, and 
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rules can be extracted from the narrations. There are two main branches of 
‘Ulam al-Hadith: 


1. “lm riwäyah al-hadith (Cy15d) öl, ele) 
2. “ilm diräyah al-hadith (Col à» els) 


‘Ilm riwäyah al-hadith, knowledge of hadith transmission, deals with 
the actual preservation, transmission, reporting, and narration of hadith. 
This is the aspect of Hadith Studies that focuses on the various classifications 
of hadith, such as according to the number of narrators, according to how it 
was transmitted, according to who said it, according to acceptance and non- 
acceptance, according to continuity of the chain, according to breaks in the 
chain, etc. It has been defined as the branch of knowledge through which the 
reality of the narration, its conditions, how it is connected or broken, and the 
conditions of the narrators are known.” It analyzes the chain and its 
narrators to determine the authenticity of the narration. It is through this 
branch of knowledge that the hadith of the Prophet & have been preserved 
and safeguarded from any alterations and fabrications. It is also known as 
Usül al-Hadith and Mustalah al-Hadith (Hadith Terminology). It played a 
major role in the preservation of Islam. This branch of knowledge is also 
something that is unique to Islam. It is a unique contribution to the social 
sciences for preserving and verifying any reports attributed to the Prophet 
&. No other religion has developed anything as complex or sophisticated. 

‘Ilm diráyah al-hadith, knowledge of understanding hadith, deals with 
understanding the meanings of the hadith: what do the words themselves 
mean, what are the intended meanings, what lessons, morals, guidance, and 
rulings can be understood from them, etc. In other words, this branch of 
Hadith Studies deals with understanding the actual text itself. 


SUBJECT MATTER 
The subject matter is primarily two things, which arethe two components 
of every hadith: 
15 Di; dar lo y 3l5Jl Jl 5 Ela 9 VLAN! LAS 5 yo cd g ls JI Aio 4 Gym pls ga 
16 3 ds il dul 9 de yall asks Je Lira [gis all Ask! gs 9 Equal Bl o asgäll Liab! ge 43 Cow ple ga 
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1. the chain of transmission (sanad) 
2. the text (matn) of the hadith 


The sanad is the chain of narrators that connects the narrators of the 
hadith, such as al-Bukhari 48, back to the Prophet &. The matn is the actual 
text of the narration. 


Example: 


zZ z 
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The sanad of this hadith is: Imam al-Bukhari said that Sulayman Abt al- 
Rabi‘ narrated to us, who said that Isma'l ibn Ja‘far narrated to us, who said 
that Nafi‘ ibn Malik ibn Abi ‘Amir Abū Suhayl narrated to us, from his father, 
from Abü Hurayrah, from the Prophet » who said: “The signs of ahypocrite 
are three: whenever he speaks he lies, whenever he makes a promise he 


18 


breaks it, and whenever he is trusted with something he breaks the trust. 


PURPOSE 


The purpose of studying “Ulüm al-Hadith is to understand and appreci- 
ate the transmission, preservation, and proper understanding of the ahadith 
of the Prophet &. 


OBJECTIVE 


The main objective behind studying any Islamic Science is to attain the 


pleasure of Allah Es in order to be successful in this life and the next. 


17 The sanad (chain) is in grey and the matn (text) is in black. 


18 al-Bukhari, k. al-adab, b. qawlillah yá ayuha allathina ämanü ittaqu Allah wa künü ma‘ al- 
sádigin, 6095 
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PRESERVATION & 
COMPILATION 
OF HADITH 


he Quran is the only revealed scripture that has been guaranteed 
T protection by Allah gs. Allah gs Himself took the responsibility 
of preserving the Quran. He says, "Indeed, it is We who sent down the 
Remembrance and indeed, We will be its guardian.”” Allah & has promised 
to protect the Quran from any distortions, discrepancies, and additions or 
deletions. This divine protection extends to the ahadith of the Prophet » as 
well. That is why there have been efforts to preserve and record the Prophet’s 
narrations since the earliest days of Islam until today. The care and attention 
to minute details given in the preservation and compilation of hadith is 


unparalleled. 

The preservation and compilation of hadith passed through four primary 
stages: 

1. the life of the Prophet & 

2. the era of the Companions 4 

3. the era of the Successors ¿9 

4. the era of structured or formal compilation 
19 Quran 15:9 
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THE ERA OF THE PROPHET & 


During the life of the Prophet &, the learning and teaching of ahädith 
was highly encouraged. The Prophet e employed multiple methods to 
ensure that his teachings were learned, preserved, and passed on, such as 
establishing informal schools and providing encouragement and motivation 
by mentioning the virtues, rewards, and blessings associated with learning. 

The Prophet & established a number of informal schools throughout 
Madinah and del else he & would send his Companions to teach. 
For example, before a the Prophet ¿2 sent Mus‘ab ibn ‘Umayr and 
Ibn Umm Maktüm £s to Madinah a as tesis After arriving in Madinah, 
one of the first things the Prophet & did was establish his mosque, which 
served as an informal school. He A appointed one of his Companions, 
“Abdullah ibn Said ibn al-/As i5, to teach people how to write. Oftentimes 
when delegations would come to Madinah, he e would appoint a certain 
Companion to teach them the details of Islam. Similarly, the Prophet e sent 
a number of his Companions 425 to other places where people had become 
Muslim to teach them their religion. All of this created an environment of 
learning and teaching the sunnah of the Prophet &. 

The Prophet & also encouraged his Companions to learn and preserve 
his teachings. There are numerous narrations from the Prophet & that 
encouraged the companions to learn and teach hadith by mentioning its 
rewards, virtues, and blessings. The following are a few examples: 


* The Messenger of Allah & said: “May Allah cause a slave (of His) to 
flourish, the one who hears my words and understands them, then 
he conveys them from me. There are those who have knowledge but 
lack understanding, and there may be those who convey knowledge 
to those who may have more understanding than they do.”” 


Su RAN 
* The Prophet » said, “Convey from me, even ifitis one verse ofthe 


20 Ibn Mäjah, k. al-Mugaddimah, 242 
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»21 


Quran... 


+ The Messenger of Allah & delivered a sermon on the Day of Slaugh- 
ter said: "Let those who are present convey to those who are absent. 
Maybe the one to whom it is conveyed to will understand it better 
than the one who (first) heard it"? 


J Mes ing ij Lo - AUN laa ES 
zd 6 SI da SN A ler 


e Ibn ‘Abbas & narrated that the Prophet & said, “O Allah! Have 
mercy upon my successors." We said, "And who are your successors, 
O Messenger of Allah?” He said, "Those who narrate my hadith and 
teach them to the people.”” 


sn Jy UE us std v QUI 05,1 car 
"ll gs ee OBER £ jJ) JG 
The Prophet & also encouraged his Companions .#s to learn and teach 
by mentioning the numerous rewards, blessings, and virtues associated with 


the noble acts of learning and teaching. The following are just a few examples: 


e The Prophet & said, "Seeking knowledge is an obligation on every 


24 


single Muslim. 


pit NIE bi cb 


21 al-Bukhari, k. ahadith al-anbiya”, b. má dhukira ‘an bani isr@il, 3461 


22 Ibn Majah, k. al-muqaddimah, 239 
23 al-Mundhiri, al-Targhib wa al-Tarhib, 87 
24 Ibn Majah, k. al-Muqaddimah, 229 
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e “Whoever travels a path seeking knowledge, Allah is makes the path 


»25 


to Paradise easy for them. 


J| E Ba faz Ule ag ak Eb LS ys 


a 
PI | 


e “Whoever travels a path seeking knowledge is in the path of Allah ES 


until they return .”? 


Eoi de dt Jar dl E 


TEACHING METHODS OF THE PROPHET & 


One of the many roles of the Prophet & was that of a teacher, and as a 
teacher he employed several different methods of teaching. The Prophet e 
ensured that his Sunnah would be preserved using three primary methods of 
teaching: 


1. speaking 
2. practical demonstration 
3. writing 


1. VERBAL TEACHING 

This was the most widespread and common method of teaching during 
the time ofthe Prophet &. There were numerous Companions of the Prophet 
> who were engaged in learning, memorizing, and teaching ahádith. These 
individuals were gifted with amazing memories. An average person would 
have thousands of lines of poetry memorized. A number of people would 
have their own lineages memorized along with the lineages of their horses. 
The Arabs had a very strong oral tradition of poetry and storytelling that 
enhanced their ability to memorize. 


25 al-Tirmidhi, k. al-‘ilm “an rasül Allah Es, b. maj@ fi fadl talab al-“ilm, 2646 
26 al-Tirmidhi, k. al-‘ilm “an rasül Allah Es, b. mà ja” fi fadl talab al-“ilm, 2647 
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There is an amazing incident narrated regarding the unique memory of 
Abt Hurayrah 4. Once the governor of Madinah, Marwan ibn al-Hakam, 
wanted to test Abū Hurayrah's memory to see how strong it really was and 
how accurate he was in narrating hadith. So he invited Abū Hurayrah i and 
asked him to narrate a number of ahadith. He asked a scribe to hide behind 
a curtain and write down whatever Abu Hurayrah : narrated. Then a year 
later he invited him again and asked him to narrate the exact same ahadith he 
had narrated the year before. Marwan again had the scribe hide behind the 
curtain and write down everything Abu Hurayrah narrated. Afterwards, 
they compared the two dictations and found that they were exactly the same! 
Not a single word was added, deleted, or changed around. 

It is no surprise or shock that the Companions would memorize the 
exact words of the Prophet Ds, given that he encouraged them to do so. 
They used to listen to every single word of the Prophet e with the utmost 
care and attention. They used to learn both the Quran and hadith from the 
Prophet Ds, mostly in the Prophet's mosque. When the Prophet e would 
step out, they would review amongst themselves. Anas ¿2 narrated, “We sat 
with the Prophet ds, maybe sixty people in number, and the Prophet e 
taught us hadith. Later, when he went out for any need, we used to memorize 
it amongst ourselves. When we left, it was as if we had cultivated it in our 
hearts." 

Also, when the Prophet e would speak, he would speak clearly and au- 
dibly, often repeating important things thrice. Oftentimes he would listen to 
what the Companions 425 had learned. Even the Companions who were un- 
able to attend these gatherings would learn the ahadith from those who were 
present. ‘Umar ¿2 narrated, “A neighbor of mine and I used to take turns 
attending sessions with the Messenger of Allah &. He would attend one day 
and I would the next, and then we informed one another of the events of that 
day and any new revelation that might have been communicated.” 


2. PRACTICAL DEMONSTRATION 
Another way in which the Companions learned and taught hadith was 
through practical demonstration. Oftentimes, the Prophet & would do 
something and tell the Companions 4& to do it the same way. For example, 


27 al-Khatib, al-Jāmiň, 43a 
28 al-Bukhari, k. al-nikah, b. maw’idhah al-rajul ibnatahu lihäl zawjtha, 5191 
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the Prophet e showed the Companions how to perform wudü' and pray. He 
would say, “Pray like you see me praying."? He & showed the Companions 
how to perform the rites of hajj and said, "Learn the rituals of hajj from me.”?* 


3. WRITING 

Another way of teaching hadith during the time of the Prophet & was 
through writing them down. Recording hadith was a normal practice from 
the time of migration until the Prophet » left this world. Writing hadith 
was also a practice before migration, but it was not as common. There were a 
number of Companions involved in writing down the ahadith of the Prophet 
“>. Sometimes the Prophet # would dictate what to write to them. There 
were some who recorded three or four narrations, others who had recorded 
hundreds, and yet others who had recorded even thousands. 

There is a very common misconception that the ahadith of the Prophet 
> were not documented until approximately 100 to 200 years after he E 
left this world. The common claim is that ahadith were transmitted orally for 
about 100 years after the death of the Prophet a, until the time ofthe Caliph 
“Umar ibn “Abd al-‘Aziz. He then appointed Abi Bakr ibn Muhammad ibn 
*Amr ibn Hazm al-Zuhri, and others to collect hadith and record them. This is 
the claim of a number of orientalists and western academics. Unfortunately, 
this claim has also crept into some circles within the Muslim community 
who then use it to outright reject the Sunnah or its authority, status, and 
value. This claim is absolutely false and is based on a lack of knowledge and 
ignorance of the early literary history of ahadith, their preservation, and 
their compilation. 


MISUNDERSTANDING REGARDING THE WRITING OF 
HADITH 


One of the reasons why orientalists, western academics, and some 
uninformed Muslims claim that the ahadith were not recorded during the 
life of the Prophet e is because of a particular narration from Abt Said 
al-Khudri ¿2. Aba Sa‘id al-Khudri « narrated that the Prophet & said, 
“Do not write anything from me except the Quran, and whoever has written 


29 al-Bukhari, k. al-adab, b. rahmah al-nás wa al-baháim, 6008 
30 Muslim, k. al-hajj, b. istihbab ramy jamrah al-“agabah yawm al-nahr rakiban, 1297 
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anything from me other than the Quran should erase it” This hadith seems 
to explicitly prohibit the recording of hadith. 

However, research, investigation, and consideration of all other relevant 
narrations prove that this was not an absolute prohibition. This was a 
prohibition mentioned by the Prophet > during the early days of Islam so 
that the wording of the Quran would not become mixed with the words of 
the Prophet a. In the early days of Islam, those Companions who would 
write the Quran would also write the explanations and sayings of the Prophet 
& on the same material, either on the margins or between the lines. Since 
the Quran was being revealed and the Companions were not fully aware 
of the unique style of the Quran, there was a worry that the two would be 
mixed up. In order to prevent this confusion, the Prophet e prohibited the 
Companions from writing ahadith on the same material as the Quran. There 
was never an absolute prohibition for writing down hadith. As a matter of 
fact, there is clear evidence that proves the Prophet e not only allowed for 
his hadith to be written, but also encouraged it. 


EXAMPLES OF WRITING AHADITH DURING THE LIFE OF 
THE PROPHET & 


There are several narrations that prove that the Prophet E had given 
permission for his abadith to be written down. The following are a few 
examples: 

e It is narrated that once the Prophet && said, "Capture (preserve) 
knowledge.” ‘Abdullah ¿25 asked, "How do you capture it?" The 
Prophet & said, “By writing." 

e ‘Abdullah ibn “Amr ibn al-‘As ¿2 asked, "May I write all that I hear?" 
The Prophet & said, “Yes.” “When you are calm and when you are 
angry?" The Prophet & pointed to his mouth and said, “Write, for 
by The One in whose Hand is my soul nothing comes out from it 
except the truth.” 


31 Muslim, k. al-zuhd wa al-ragá'iq, b. al-tathabbut fi al-hadith wa hukm kitabah al-“ilm 


32 al-Bayhaqi, al-madkhal ila al-sunan al-kubra, 238 
33 Abū Dawid, k. al-“ilm, b. fi kitabah al-“ilm, 3646 


19 


INTRODUCTION TO HADITH STUDIES 


Abū Hurayrah ¿2 narrated, "There was a man among the Ansär”* 
who would sit with the Messenger of Allah & and listen to the 
ahadith of the Prophet ds, and he was amazed by them but he could 
not remember them. So he complained about that to the Messenger 
of Allah ¿2». He said: ʻO Messenger of Allah! I listen to your ahadith 
and I am amazed but I cannot remember them. So the Messenger of 
Allah & said: Help yourself with your right hand’ and he motioned 


with his hand as if writing.”” 


In addition to that, there are several examples and instances during the 


life of the Prophet “> of ahadith being written down and recorded. There 


were a number of Companions who had their own private and person- 


al hadith collections. The personal collection of a Companion was called a 


sahifah, or booklet. As paper was scarce these small booklets were made of 


papyrus, parchment, palm fronds, or any other material on which it was con- 


venient to write. They can be thought of as the personal notes of individual 


Companions. The following are a few examples: 


34 
35 
36 


One of the best-known collections of hadith that was written during 
the time of the Prophet & was al-Sahifah al-Sádigah (the Truthful 
Collection) by ‘Abdullah ibn “Amr ibn al-‘As :. As mentioned 
above, he was one of the Companions that would record the sayings 
of the Prophet &. Itis narrated that he would write down everything 
he heard the Prophet e say. Some Companions even objected to 
how much he would write and told him that he should not write 
everything he heard from the Prophet &. Abu Hurayrah ¿2 said, 
"None of the Companions of the Prophet e has taken more hadith 
from him than me except for “Abdullah ibn “Amr. He used to write 
and I did not.” 

“Abdullah ¿2 himself named this collection al-Sahifah al- 
Sadigah. Mujahid ¿2 narrates: “I saw a sahifah with ‘Abdullah ibn 
“Amr ibn al-/As ¿2 so I asked him about it. He said, ‘This is truthful. 
In it is what I heard directly from the Prophet > with no one 


The Companions that were native to the city of Madinah 
al-Tirmidhi, kitab al-‘ilm “an rasúl Allah ¿2, b. ma jaa fi rukhsati fihi, 2666 
al-Tirmidhi, kitab al-“ilm “an rasül Allah $}, b. mà j@a fi rukhsati fihi, 3841 
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m 


between me and him.” His personal collection contained more than 
1,000 ahadith and its contents have been quoted almost entirely in 
the Musnad of Imam Ahmad ibn Hanbal #. This sahifah is described 
as the most reliable historical document to prove the writing of 
hadith during the Prophet's lifetime. It was passed on in his family 
from generation to generation. His great-grandson, the famous 
muhaddith” “Amr ibn Shu‘ayb used to teach ahadith from it. 

* ‘Ali ¿2 also had his own personal collection, or sahifah, of ahadith 
that he had written down from the Prophet &. Abū Juhayfah said, “I 
asked ‘Ali ¿2s, Do you have anything written down from the Prophet 
>? He said, ‘We did not write anything down from the Prophet “> 
except for the Quran and what is in this sahifah.” 

* Anas ibn Malik && also wrote down hadith in a sahifah that he 
used to carry around and show to his students. One of his students 
mentioned that when we used to insist that he teach us some 
ahadith, he would take out some notebooks and say, "This is what I 
have heard from the Messenger of Allah $}, so I wrote it down and 
read it to him." 

e There is also the sahifah of ‘Amr ibn Hazm i$. When the Prophet 
e sent him as a zakah collector to Najran, he gave him a document 
consisting of the rulings of prayer, zakah, hajj, 'umrah, jihad, spoils 
of war, and several other subjects. Most of these narrations were 
incorporated into later works such as the Muwatta’ of Imam Malik 
and the Musnad of Imam Ahmad. 

e There is also the sahifah of Sa‘d ibn “Ubadah #». He used to 
document the sayings and Sunnah of the Prophet e and his son 
used to narrate hadith from it. 


The above is just a small sample of written records from the time of 
the Prophet & that prove that ahadith were written during his lifetime. In 
Studies in Early Hadith Literature, from which the above is taken, Dr. Azami 
lists fifty Companions from whom there are records of their own personal 
writings or students writing from them. 


37 A scholar of hadith 
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THE ERA OF THE COMPANIONS +% 


The written preservation of hadith carried on during the time of the 
Companions #% and became more widespread and popular. After the 
Prophet e left this world the Companions $5 took on the responsibility of 
teaching people their religion. During their time, Islam spread far and wide 
and centers of learning were established all across the Muslim world. Com- 
panions were sent, officially and unofficially, to different towns and cities to 
teach people the Quran and Sunnah. Each of these Companions would have 
their own informal gatherings in local mosques where they would narrate 
what they heard and saw from the Prophet &. Oftentimes the Companions 
would have what they had memorized from the Prophet e written down 
and would pass it on to their students. The following are just a few examples: 


+ Abū Hurayrah i$} narrated the most ahadith from the Prophet a. 
He has narrated approximately 5,374 ahadith. During this era either 
he himself wrote or had someone else write down all that he had 
memorized. He is reported to have several books of hadith in his 
possession. 

For example, one of his students, Hasan ibn “Amr, read a hadith 
to him and said I heard this hadith from you. Abū Hurayrah :& told 
him that if you have heard it from me then I have it written down. 
So Abt Hurayrah i$} took him by the hand to his house and showed 
him a number of books of hadith that were in his possession and 
they found that particular hadith. 

There are at least nine of his students who wrote ahadith from 
him compiling their own personal hadith books. The most famous 
of these is the sahifah collection of Hammàm ibn Munabbih (d. 
101). He was a student of Abū Hurayrah i£ and used to write down 
ahadith from him. This collection is known as al-Sahifah al-Sahihah 
and two manuscripts of it have been found in Berlin and Damascus 
and were found to be almost identical. This is probably the oldest 
book of hadith that is available today. This collection consists of 138 
ahadith. Imam Ahmad # collected most of it in his Musnad and 
some of the ahadith from it have also been narrated in al-Bukhari 
and Muslim. 
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* Ibn ‘Umar ¢ narrated 2,630 ahadith, the second most after Abū 
Hurayrah ij. There are authentic reports that he had a written 
collection of hadith and at least eight of his students wrote ahadith 
from him. 

* Anas ibn Malik :# narrated 2,286 ahadith. At least sixteen people 
collected ahadith from him in written form. 

+  Ummal-Mu'minin, the mother of the believers, *A'ishah ¿2 narrated 
2,210 ahadith. There were at least three individuals who wrote 
ahadith from her including her nephew ‘Urwah & and ‘Amrah bint 
“Abd al-Rahman. 

e 1,660 ahadith have reached us from ibn ‘Abbas &&. There were at 
least nine of his students who recorded hadith from him. He used to 
tell his students, "Capture knowledge by writing (¿SUL els! l9u5).” It 
has been narrated that at the time of his death he had so many 
booklets of ahadith that they could be loaded on a camel. 


The list of Companions who had written compilations of ahadith and 
used to dictate them to their students can go on and on. Dr. Azami writes, “In 
the light of the above mentioned facts, it is quite safe to assume that probably 
most of the ahadith of the Prophet, if not all, came to be written during 
the life of the Companions 8%.” This era lasted from after the Prophet e left 
this world until the early to mid-first century. 


THE ERA OF THE SUCCESSORS à. 
(LATE 15' CENTURY - EARLY 2^? CENTURY) 


Starting from the time of ‘Umar ¿25 and on the Muslim world had grown 
quite large and the Companions of the Prophet e had travelled to a num- 
ber of distant places as teachers of the Quran and Sunnah. As the Compan- 
ions 4$& were slowly leaving this world a concern grew that the ahadith of 
the Prophet & should be gathered and compiled from all across the Muslim 
world. In response to this concern the recording and collecting of hadith was 
officially sanctioned by the Caliph “Umar ibn “Abd al-“Aziz ¿2 who passed 
away in the year 101. He sent a directive to the governor of Madinah, Abu 
Bakr ibn Muhammad ibn “Amr ibn Hazm ¿2 (d. 117), “Look for the knowl- 
edge of hadith and get it written, as I am afraid that religious knowledge 
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will vanish and the religious learned men will pass away (die). Do not ac- 
cept anything except the ahadith of the Prophet >, Circulate knowledge and 
teach the ignorant, for knowledge does not vanish except when it is kept 
secretly (to oneself).” A similar directive was sent to governors across the 
Muslim world where it was known that the Companions of the Prophet & 
had settled down. These collections were sent to Damascus, where the head 
of the Caliphate (Khilafah) was located. Copies were then made and spread 
throughout the Muslim world. 

One of the main figures who played a large role in this was the great 
scholar Muhammad ibn Muslim ibn Shihab al-Zuhri ¿2 (d. 124) from the 
city of Madinah. He was one of the teachers of Imam Malik à». He respond- 
ed to this call with great enthusiasm and attempted the first major collection 
of hadith. He prepared a collection of hadith that came to be known as his 
dafatir (registers). His method of writing was subject-oriented and consisted 
of a separate book on each subject such as, prayer, fasting, and zakah. In 
these collections he also gathered the sayings of Companions and Successors. 

This literally marked the beginning of the extensive hadith collections 
that were later compiled in the 2nd and 3rd centuries. Near the end of the 
first century a number of hadith collections were prepared and in circulation. 
The following are a few examples: 


e The collections of Abū Bakr ibn Muhammad ibn ‘Amr ibn Hazm ¿2 
(d. 117). 
The Risálah (Booklet) of Salim ibn ‘Abdullah regarding sadagah. 
The Dafatir (Registers) of Imam Muhammad ibn Muslim ibn Shihab 
Al-Zuhri ¿2 (d. 124). 
Kitab al-Sunan of Makhül ¿2. 


COMPILATION AND PRESERVATION 
IN THE LATE 2ND CENTURY 


The effort of gathering and compiling narrations from the Prophet & 
continued throughout the 2nd century with great enthusiasm and fervor. The 
early years of the 2nd century produced hadith works that were similar to that 
of al-Zuhri’s in style and structure. The later part of the century witnessed 
writings in hadith that were different in style and format. For example, the 
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newer collections were now compiled in single volumes divided by subject 
matter. However, the hadith scholars continued to include the sayings and 
fatawa (legal verdicts) of the Companions and the Successors. This can be 
seen in the Muwatta’ of Imam Malik and the Musnad of Imam al-Sháfi't. This 
was also the era of the development and codification of fiqh. It was during 
this time that three of the four major schools of law were born. 

The following are a few examples of works that were produced during the 
late 2nd century. 


Kitab al-Athar of Imam Abii Hanifah ¿2 (d. 148) - This is the only 
work of hadith compiled by Imam Abt Hanifah & himself. Known 
as the “Greatest Imam,” he was the leading jurist of Küfah to whom 
the Hanafi school of thought is attributed. 

+ The Muwatta’ of Imam Malik & (d. 179) - Imam Malik ¿2 was a 
master of both hadith and figh. This is the most well-known early 
collection of hadith whose contents are organized according to the 
chapters of fiqh. It contains ahadith of the Prophet Ds, legal opin- 
ions of the Companions 4%, the Successors and some later author- 
ities as well. 

e The Musnad of Imam al-Shafi1 (2, d. 204) - He was the student of 
Imam Malik # as well as Muhammad ibn al-Hasan al-Shaybani ¿2, 
the famous student of Imam Abt Hanifah 3. 

e The Sunan of Ibn Jurayj à (d. 150) - He is considered to be from 
amongst the students of the Successors (Tab‘ al-Tabi‘in). He was the 
student of “Ata” ibn Abi Rabàh # (d. 115), who was the student of 
ibn ‘Abbas and ‘Abdullah ibn ‘Umar 4%. 

Musannaf of Waki‘ ibn al-Jarrah # (d. 196) - He was one of the stu- 
dents of Imam Abu Hanifah ¿2 and one of the well-known teachers 
of Imam al-Shafi1 &. 

e The Jami‘ of Ma‘mar ibn Rashid ¿2 (d. 154) - He was a student of 
Hammam ibn Munabbih (d. 101) and the teacher of “Abd al-Razzaq, 
the compiler of the famous Musannaf. 

e The Musannaf of Hammad ibn Salamah # (d. 167) in Basrah - He 
was also from amongst the students of the Successors (Tabi* al- 
Tabi‘in). 

e The Jami‘ of Sufyan al-Thawri ¿2 (d. 160) from Kufah. 
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e The Jami‘ of Sufyan ibn Uyaynah ¿2 (d. 198) 
Kitab al-Athär of Imam Muhammad ibn Hasan al-Shaybani ¿2 (d. 
189) 


PRESERVATION AND COMPILATION 
IN THE 3RD CENTURY 


This era marked a new phase in the development and documentation of 
hadith. One of the most distinctive features of this period was to separate the 
ahadith of the Prophet e from the sayings of the Companions and Succes- 
sors. The hadith compilers of this era on the whole observed the principles of 
Usúl al-Hadith that had already gained recognition and the methodological 
guidelines that were developed. This was the era in which Hadith Studies 
flourished and books on different disciplines were written. 

It was in the second half of this century that the six most famous and 
well-recognized books of hadith were compiled: Sahih al-Bukhäri, Sahih 
Muslim, Jami‘ al-Tirmidhi, Sunan Abi Dawud, Sunan ibn Mäjah, and Sunan al- 
Nasã’i. These books make up the six canonical books of hadith known as 
al-Sihah al-Sittah (The Six Authentic Books) or al-Kutub al-Sittah (The Six 
Books). Other famous works that were produced in this century include: 


Musannaf of ‘Abd al-Razzaq à (d. 211) - This is a collection of hadith 
organized according to the chapters of figh. It is a very well-known 
hadith collection and it has been published as well. 

Musannaf of Abū Bakr ibn Abi Shaybah # (d. 235) — He was one 
of the teachers of both Imam al-Bukhari and Imam Muslim. This 
collection is also organized according to the chapters of fiqh and has 
been published. 

Musnad of Imam Ahmad ibn Hanbal # (d. 241) - Contains about 
40,000 narrations from 700 Companions 35. It is organized based 
on the companion that narrated the hadith. 


Through the tireless effort of the luminaries of the first three centuries 


of Islam, the Sunnah of the Prophet e was gathered, analyzed, organized, 
codified, and preserved for future generations. Many of these works have 
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been passed on from generation to generation and are still read, studied, 
explained, and commented on in seminaries and universities throughout the 
world. 
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HADITH 
LITERATURE 


ach generation had its own unique circumstances, interests, and culture 
E that influenced the scholars of hadith and how they would organize their 
works. Every successive generation produced works building off the efforts 
of the previous generation that were more refined and organized. Hadith 
scholars would organize the narrations they compiled in several different 
ways. As a result of these efforts and refinements a number of different 
genres of hadith literature were produced. This chapter will examine the 
most common genres of hadith literature. 


AL-SAHIFAH 


Al-Sahifah, translated as a booklet, is a term used to refer to very early 
rudimentary collections of hadith. These collections marked the earliest 
stage in the documentation of hadith. A number of Companions # had 
their own personal sahifah. For example, as mentioned earlier “Abdullah ibn 
“Amr ibn Al-‘As ¿és had a collection he called al-Sahifah al-Sädigah and the 
Sahifah of ‘Ali ¿2. 

These small booklets would have consisted of papyrus, parchment 
(tanned animal skins), or palm fronds. Usually, these were not public 
documents; they were the private notes of individual Companions #%. In 
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these personal collections ahadith were simply recorded without any order or 
classification. These collections started during the lifetime of the Prophet & 
and continued until the early second century. 


AL MUSANNAF 


Al-Musannafis the title used to describe a hadith collection that has been 
organized by topic. These collections are considered to be the first organized 
works of Islamic Scholarship. The Musannaf did not focus exclusively on the 
ahadith of the Prophet a. Rather they are collections of ahadith, sayings 
and rulings of Companions as well us some successors organized by subject 
matter. In these collections ahadith belonging to particular themes were 
classified under separatetitles and chapters. They were arranged into chapters 
dealing with different legal or ritual questions. They can be thought of as 
early works on Islamic Law that represent the diversity of sources from which 
legal and doctrinal answers could be sought during the first two centuries of 
Islam. They served as an important resource for later hadith literature. This 
genre of hadith literature started around the middle of the 2nd century. The 
most famous collections in this genre are the Muwatta’ of Imam Malik ¿2 (d. 
179), the Musannaf of ‘Abd al-Razzaq # (d. 211) and the Musannaf of Ibn Abi 
Shaybah & (d. 235). All three of these have been published and are available 
today. 


AL-MUSNAD 


A musnad is a collection organized according to isnad, or the chain of 
narrators. For example, all the ahadith narrated from a certain Companion 
would fall into one chapter, and then all those narrated from another in the 
next and so on. So all the ahadith that were narrated by one Companion, 
regardless of subject matter, were put under his or her name. 

The musnad compilers differed in their arrangement of names of 
Companions. Some of them begin with the four rightly guided Caliphs, 
followed by the remaining six who had been given the glad tidings of 
Paradise. Some are organized alphabetically. 

In these collections greater attention was paid to the chain of narrators. 
The main purpose of a musnad was to compile the largest amount of hadith 
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for the sake of preservation and record. That is why they are considered to 
be encyclopedic and reference works. This genre of hadith literature started 
during the latter half ofthe 2nd century. The most well-known is the Musnad 
of Imam Ahmad ibn Hanbal (2, d. 241). 


AL-JAMI' 


Jàmi' is the title given to a hadith collection that includes all of the major 
topics or subjects addressed in the ahadith of the Prophet a. There are eight 
primary topics or subjects covered in the abadith of the Prophet rn 


*Aqa'id (Beliefs/Creed) 

Ahkàm (Legal Rulings) 

Siyar (History and Biography of the Prophet) 
Adab (Social Etiquette) 

Tafsir (Quranic Exegesis) 

Ashrat (Signs of the Day of Judgment) 

Fitan (Trials and Tribulations) 


DONA Du RWHP 


Managib (Virtues of the Companions). 


A typical Jami‘ would include chapters on each of these subjects. 

This genre of hadith literature is considered to be the most comprehensive 
approach in terms of collection because of the broad range of topics it covers. 
It started during the third century. The collections of Imam al-Bukhari, 
Imam Muslim, and Imam al-Tirmidhi ¿2 are considered to be amongst the 
jawami‘ because they contain ahadith on all eight of these subjects. 

Within this genre and time period there was a new focus on producing 
collections of ahadith with an emphasis on authenticity. They focused on 
including those ahadith that they considered or deemed to be authentic. 
The first to produce hadith collections devoted only to narrations whose 
asanid (chains) they felt met the requirements of authenticity were Imam 
Muhammad ibn Ismail al-Bukhari (d. 256) and Imam Muslim ibn al-Hajjaj 
al-Naysäbüri (d. 261). Their works are known as the sahihayn, or the two 
authentic collections and are without a doubt the two most famous hadith 
collections in existence. 

It is important to note that the term sahihayn is not used in the exclusive 
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sense; there are sahih ahadith in all the other major collections. Also, it was 
not their intention to compile every single sahih hadith in existence nor did 
they make that a condition upon themselves. 


SUNAN 


A sunan is a hadith collection that is organized according to the well- 
known chapters of figh or Islamic Jurisprudence. For example, taharah 
(purification), salah (prayer), zakah (obligatory charity), sawm (fasting), 
hajj (pilgrimage), nikah (marriage), talaq (divorce) and buyú' (transactions). 
The Book of Tahàrah will then have separate chapters for wudü' (ablution), 
tayammum (dry ablution) and ghusl (purificatory bath). 

Works that fall under this category consist of those ahadith that are used 
to derive legal rulings, which are known as ahadith al-ahkam (¿> usb). 
This genre of hadith literature also became popular in the 3rd century. The 
most famous sunan collections are: 


+ The Sunan of Abū Dawud 
+ The Sunan of al-Nasä’i 
* The Sunan of Ibn Mäjah 


All three of these are considered to be part of the “Six Books” or the six 
canonical collections of hadith. 


AL-MUJAM 


A mu‘jam is a hadith collection in which the contents appear in 
alphabetical order under the names of the narrators and their teachers or the 
cities and tribes to which the narrators belong. The collection can be organized 
alphabetically according to the names of the companions, teachers, or 
certain narrators. An example of this is al-Mu‘jam al-Kabir by Abū al-Qäsim 
Sulayman ibn Ahmad al-Tabarani. This genre of hadith literature appeared 
after the sunans in the late 3rd century. 
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AL-MUSTADRAK 


A mustadrak is a hadith collection in which the compiler has 
supplemented the work of a previous compiler or compilers. Having 
accepted the conditions laid down by previous compilers, the later scholar 
collects other ahadith that they find to fulfill those conditions but have been 
left out of the previous works. For example, the Mustadrak “ala al-Sahihayn 
of al-Hakim al-Naysabüri (d. 405). He tried to collect narrations that met the 
conditions of Imam al-Bukhari and Muslim but were not included in their 


works. 


AL-MUSTAKHRAJ 


A mustakhraj is a hadith collection in which the compiler gathers the 
narrations from another book with his own asanid, or chain of narrators. The 
narrations are essentially the same, but the chain of narrators is different. A 
hadith scholar would take an existing collection and use it as a template for 
his own book; for every hadith found in the template collection the author of 
the mustakhraj would provide his own narration of that hadith. For example, 
there is a mustakhraj on Sahih al-Bukhäri and Sahih Muslim. This genre came 
about in the 4th century. 


AL-JUZ’ 


A juz’ is a hadith collection that focuses on the narrations of one single 
narrator, a companion or someone else, or a collection that focuses on 
ahadith regarding one single theme or subject. For example, a collection that 
focuses only on the narrations of Abu Bakr :& would be called Juz’ Abi Bakr. 
Another example is the Juz’ fi Qiyam al-Layl by al-Marwazi. In this collection, 
he gathered those narrations that talk about qiyam al-layl, the night prayer. 


AL-SHARH 


One of the most important genres of hadith literature that appeared later 
on is a sharh, commentary. These commentaries were usually written on the 
more well-known and widely-used hadith collections. 
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A sharh serves two general purposes. First, they assist students in the 
basic task of reading and understanding difficult phrases, names, and 
obscure meanings embedded in the chains or texts ofthe narrations. Second, 
they provided scholars an opportunity to elaborate in detail on any legal, 
dogmatic, ritual, or historical issue they found relevant to the ahadith in 
the books they were discussing. The vast majority of commentaries were 
devoted to the books in the hadith canon. The most famous of these works 
are Ibn Hajar al-‘Asqalani’s # (d. 852) Fath al-Bäri and Imam al-Nawawi”s 
commentary on Sahih Muslim. 

Hadith commentaries continue to be written to this very day. For 
example, the most famous commentary of Jami‘ al-Tirmidhi is Tuhfah al- 
Ahwadhi (Gem of the Competent) written by the Indian Scholar ‘Abd al- 
Rahman al-Mubärakfüri ¿2 (1935). Similarly, the largest commentary on 
the Muwatta of Imam Malik is written by the Indian Scholar Muhammad 
Zakariyya Kändahlawi ¿2 (1982) entitled Awjaz al-Masälik ila Muwatta’ Malik. 
Recently Mufti Taqi Usmani completed a commentary on Sahih Muslim 
entitled Takmilah Fath al-Mulhim, which is a completion of his teacher’s 
commentary on Sahih Muslim entitled Fath al-Mulhim. 
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y the end of the 4th century there were a number of well-known and 
B accepted hadith collections in circulation throughout the Muslim 
world. By the middle of the fourth century a selection of these books were 
accepted amongst scholars and students of hadith as being authoritative and 
representative of the vast corpus of hadith. Initially they included Sahih al- 
Bukhari, Sahih Muslim, Sunan Abi Däwüd, and Sunan al-Nas@i. After some 
time the collection of Imam al-Tirmidhi was included within this list along 
with the work of ibn Mäjah. These six books came to be known as al-Kutub 
al-Sittah or al-Sihah al-Sittah. They are considered to be the six canonical 
books of hadith. This chapter will give a brief introduction to these famous 
works and a few others along with a short biography of their authors. 


MUWATTA OF IMAM MALIK 4; 


The Muwatta’ of Imam Malik is the most famous musannaf that is taught 
and studied throughout the world today. The word muwatta literally means 
“the travelled path”. His full name is Malik ibn Anas ibn Malik ibn Abi ‘Amir. 
He was born in Madinah in the year 92 and passed away in Madinah in the 
year 179. He is one of the greatest scholars of hadith and fiqh the world has 
ever seen and the founder of one of the four main schools of thought. It was 
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said regarding him, “No fatwa is to be given while Malik is in Madinah.” 

As mentioned earlier the Muwatta” itself is a mixture of Prophetic hadith, 
the rulings of his Companions £25, the practice of the scholars of Madinah, 
and his own personal opinions. It contains 1,720 reports: 527 hadith, 613 
statements from the Companions 48, and 285 statements from the successors 
and the remaining are his own. It was considered to be the most authentic 
book after the Quran, before the compilation of Sahih al-Bukhäri. He initially 
started compiling this work at the request of the Abbasid Caliph Abú Ja‘far 
al-Mansur. He wanted Imam Malik # to compose a comprehensive book of 
law based on the Prophet’s E Sunnah, which could then be implemented 
throughout the Islamic world. But once it was completed Imam Malik & 
declined to have it endorsed as the official book on Islamic Law.?? 

Once Harún al-Rashid told Imàm Malik that he wanted to make copies 
of his Muwatta’, distribute them across the Muslim world and make people 
follow it. Imàm Malik said, "O Leader of the Faithful. Indeed the differences 
of the scholars are a mercy from Allah on this nation. Everyone follows what 
is correct according to them; they are all upon guidance and they are all 
sincere to Allah." There are a number of exhaustive commentaries that were 
written on this work later on. For example, al-Tamhid by ibn “Abd al-Barr and 
Awjaz al-Masälik ila Muwatta? Malik by al-Kandahlawi. 


SAHIH AL-BUKHARI 


Imam al-Bukhari entitled his magnum opus al-Jämi“ al-Sahth al-Musnad 
al-Mukhtasar min Hadith Rasül Allah wa Sunanihi wa Ayyámiht. His full name 
is Abū ‘Abdillah Muhammad ibn Ismail ibn Ibrahim ibn al-Mughirah al- 
Bukhari 8. He was born in Bukharah in the year 194 and passed away in the 
year 256. 

Imam al-Bukhari ¿2 began his studies under the guidance of his mother 
in his native city. After finishing his initial studies, at the age of 11, he 
immersed himself in the study of hadith. Within six years he had mastered 
the knowledge of all the hadith scholars of Bukharah as well as everything 
in the books that were available to him. Not only did he memorize all the 
ahadith but he also memorized the narrators and their biographies: the 
location and dates of their birth, death, and so on. 


38 Ibn “Abd al-Barr, al-Istidhkàr 


36 


CHAPTER 5: WELL-KNOWN HADITH WORKS & THEIR COMPILERS 


At the age of 16 he started travelling. He travelled to Makkah with his 
mother and brother to perform hajj and from there he started a series of 
journeys as a student of knowledge. He travelled to all of the major centers 
of Islamic Learning. He stayed in Basrah for four to five years and in the 
Hejaz? for six. He travelled to Egypt, Nishapur, Marw, and Baghdad. His 
travels continued for nearly four decades. Within that time Imam al-Bukhari 
had gathered ahadith from over a thousand teachers. 

Imam al-Bukhari was blessed with an amazing memory. Once when he 
arrived in Baghdad the scholars gathered there to test his famous memory. 
They appointed 10 men and every one of them narrated 10 ahadith. All of 
them intentionally changed the isnad (chain) and put it with a different matn 
(text). One by one they read the distorted ahadith to him and asked whether 
he knew it or not. To all 100 hundred he replied, “Not known to me.” After 
the questions were done he systematically went through and corrected all 
100 narrations! He was known for his God-consciousness, good character, 
and generosity. 

Imam al-Bukhari # devoted 16 years to the compilation of this 
unparalleled work. He was inspired to undertake this compilation after one 
of his teachers, Ishaq ibn Rahawayh ¿2, commented in passing, "if you were 
to compile a short but comprehensive collection (kitaban mukhtasaran) of 
the authentic Sunnah of the Messenger of Allah “>.” After this the idea stuck 
in his mind until he saw a dream in which he was standing in front of the 
Prophet & with a fan in his hand. He understood it to mean that he was 
blessed with the task of removing doubts and impurity from the Sunnah of 
the Prophet &. 

He sifted through 600,000 ahadith selecting 9,082 for his Sahih. If 
repetitions are excluded, the actual number of ahadith is 2,062. He used to 
offer two units of prayer every time he decided to include a hadith in his 
collection. He wrote a good portion of the book in Makkah and Madinah and 
the rest in Basrah, Kufah, and Bukharah. When he completed his work, he 
showed it to some of the leading scholars of his time such as Imam Ahmad 
ibn Hanbal ¿2, Yahya ibn Ma‘in &, and “Ali ibn al-Madini who all approved 
ofit. 

The book itself is divided into 96 books and a total of 3,450 chapters. 
Each chapter is given a title that is descriptive of its contents. One of the 
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most unique features of this work is the chapter headings. Imam al-Bukhari 
was not only an expert in hadith but he was also an expert in figh. He was a 
mujtahid^ and the chapter titles indicate the legal implication or ruling the 
reader should derive from the subsequent ahadith. As the saying goes, “The 
fiqh of Imam al-Bukhari & is in his headings." The titles also include a short 
comment from him or a report from a Companion or Successor clarifying the 
ahadith. The finished work is not simply a hadith collection; it is a massive 
expression of Imam al-Bukhari’s understanding of Islamic Law and Belief. 


SAHIH MUSLIM 


The second of the two most famous sahih collections is that of Imam 
Muslim ibn al-Hajjaj al-Naysaburi 2. He was born in the year 206 and 
passed away in the year 261. Similar to Imam al-Bukhari, he learned the 
Islamic Sciences at a very young age and then focused his attention on the 
study of the ahädith of the Prophet &. 

He travelled widely visiting the main centers of hadith study in Persia, 
Iraq, Syria, Egypt, and the Hijaz. He attended the gatherings of the most 
learned hadith scholars of his time including Ishaq ibn Rahawayh (one of the 
teachers of Imam al-Bukhàri), Ahmad ibn Hanbal #, and Imam al-Bukhari. 
He had learned ahadith from hundreds of teachers. He settled down in 
Naysabur and earned a living from a small business. He devoted his life to 
the service of the Sunnah. 

The original title of his work is al-Musnad al-Sahih al-Mukhtasar min al- 
Sunan bi Naql al-‘Adl “an al-“Adl “an Rasülilläh. For this work Imam Muslim 
& sifted through over 300,000 ahadith and selected 7,479, or 3,033 if 
repetitions are excluded, over a period of fifteen years. Imam Muslim also 
organized the ahadith by subject matter and compiled all the ahadith on the 
same subject with their various chains under one chapter. His system and 
method of organization was more refined than Imam al-Bukhari’s. 

One of the reasons that inspired Imàm Muslim to compile this work 
was that the works of hadith that were available were difficult to use and to 
defend the Sunnah of the Prophet $}. Dr. Brown writes, "Muslim wrote his 
Sahih as a response to what he saw as the laxity and misplaced priorities of 
hadith scholars and transmitters. He believed that those scholars who strove 
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to collect as many hadith as possible regardless of their quality were doing so 
to only to impress others. Muslim expressed serious concern over would-be 
hadith scholars who transmitted material of dubious nature to the exclusion 
of well-known and well-authenticated hadith. They provided this material 
to the common people when in fact it is the hadith scholars’ duty to leave 
the common folk with trustworthy reports only...”* It took him 15 years to 
compile this work. 


JAMI OF IMAM AL-TIRMIDHI 


The Jami‘ of Imam al-Tirmidhi is included within the six canonical works 
of hadith. It was compiled by Abū ‘Isa Muhammad ibn ‘Isa al-Tirmidhi 
(209-279). He travelled extensively throughout the Muslim world to seek 
out narrations of the Prophet $}. His travels allowed him to learn from 
the hadith scholars of the major centers of Islam such as Iraq, Persia, and 
Khurasan. He was a student of Imam al-Bukhari, Imam Muslim, and Imam 
Abū Dawud ¿2. After his extensive travels he returned to his hometown of 
Khurasan and compiled his Jami‘ over a period of twenty years. 

Imam al-Tirmidhi, similar to his teacher Imam al-Bukhari, was blessed 
with a very unique and incredible memory. There is an amazing story 
mentioned from his early days as a student. He had studied with a well- 
known hadith scholar who dictated a number of ahadith to him that filled 
about 16 pages. Unfortunately, Imam al-Tirmidhi lost them before he could 
review them. After some time, he was given the opportunity to learn from 
him again. The hadith scholar said that he would dictate the same ahadith he 
narrated to him last time and that Imam al-Tirmidh1 should double check his 
notes. Out of fear of being thought of as careless Imam al-Tirmidhi picked 
up some blank sheets of paper and looked at them as though they had the 
ahadith written on them as the scholar dictated. Soon the teacher noticed the 
sheets were blank and became very angry. Imam al-Tirmidhi explained that 
he remembered every single word that had been dictated to him by memory. 
Accordingly, the muhaddith challenged him to recite the ahadith from 
his memory. Imam al-Tirmidhi recited all of the ahadith without a single 
mistake. The muhaddith was shocked so he narrated another 40 ahadith to 
him and asked him to repeat them. Without hesitation Imam al-Tirmidhi 
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repeated the ahadith verbatim! 

Jämi‘ al-Tirmidhi is considered to be one of the most important works of 
hadith literature. A unique feature of his work is that he attempted to record 
those ahadith that were practiced and accepted by the jurists and community 
at large, except for two specific hadith. He said, “Every hadith that is in this 
book is acted upon and some scholars have acted upon it, except for two 
hadith. The hadith, “If he drinks a fourth time then kill him” and the hadith 
“he combined between zuhr and “asr in Madinah without fear and travel”. 

He organized his work according to chapters (abwab) starting off with 
those chapters that deal with the well-known topics of figh or Islamic 
Jurisprudence. For example, taharah, salah, zakah, sawm, hajj, nikah, talaq, 
and buyú'. He then brings chapters that deal with all of the major topics 
or subjects addressed in the ahadith of the Prophet &, which include siyar 
(History and Biography of the Prophet &), ädäb (Social Etiquette), tafsir 
(Quranic Exegesis), ashrat (Signs of the Day of Judgment), fitan (Trials and 
Tribulations), and manägib (Virtues of the Companions). That is why his 
work is considered to be a jàmi'. 

Each heading is derived from the narrations that follow, saying “what has 
come regarding topic X". The title of the chapter either mentions the name of 
theissueor theruling that he wants to highlight. Under each of these chapter 
headings he brings one or two narrations. Afterwards he gives his opinion 
about the grade of the hadith; whether it is authentic, good, or weak. He 
graded ahadith as sahih, hasan, sahih hasan, hasan sahih, gharib, da'if, and 
munkar. Some of these terms were unique to him and he defined them in 
his own way. He also mentions the opinions of earlier jurists, scholars, and 
imams regarding the subject matter of the hadith. He also indicates if there 
were ahadith transmitted by other Companions concerning the same subject 
by saying “wa fi al-bàb" (and regarding this topic). 

According to one count, there are 3,956 narrations in this monumental 
work. It is unanimously included within the "six books" that are considered 
to be the hadith canon. It was widely accepted during his own life-time. al- 
Tirmidhi said, "I compiled this book and then presented it to the scholars of 
Hejaz, Iraq, and Khurasan and they were all pleased with it." He also said, 
“Whoever has this book in their house, itis as if they have a speaking prophet 
in their house." 
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SUNAN ABU DAWUD 


This is the famous collection of Imam Abu Dawtd Sulayman ibn al- 
Ash‘ath al-Sijistani 4. He was born in the year 202 in the well-known region 
of Sijistan in Khurasan and passed away in the year 275 in the city of Basrah 
and is buried next to the great scholar, Sufyan al-Thawri ¿2. 

Similar to the previous scholars of hadith, after completing his initial 
studies of the Islamic Sciences he dedicated himself to the study of hadith. 
He travelled extensively at a very young age. His pursuit of hadith took him 
to Hejaz, Egypt, Basrah, Kufah, Baghdad, Damascus, Khurasan, Rayy, Hirat, 
and Tarasus. He was able to meet and study with the most knowledgeable 
hadith scholars of his time. He was well-known for his knowledge, 
scholarship, God-consciousness honesty, and worship. He was also known 
to have a photographic memory. 

His Sunan is considered to be the first work ever produced in this 
genre as well as the most comprehensive. Throughout his travels and years 
as a student he was able to collect over 500,000 ahadith. Out of this vast 
collection he selected 5,274 ahadith, 4,800 without repetition, to record in 
this collection. It is said that it took him approximately 20 years to compile 
this work while he was living in Tarasús. 

One of the most unique features of this collection is that it deals 
exclusively and exhaustively with those ahadith that are of a legal nature. It is 
considered to be so comprehensive on legal ahadith and on halal and haram 
that “it is sufficient for the mujtahid” to obtain knowledge of the halal and 
the haram from Abu Dawud. He himself writes that he knows of “nothing 
after the Quran more essential for people to learn than this book, and a 
person would suffer no loss if he did not take in any more knowledge after it.” 

His work includes narrations that are sahih," hasan, and some that 
are da‘if. However, whenever Imam Abū Dawid brings a weak hadith he 
identifies it and explains why he considers it to be weak. This also implies 
that whenever he does not specify weakness in a hadith it is considered to be 
sound and acceptable to him. This collection was widely circulated during 
his own lifetime. 
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SUNAN AL-NASA! 


This is the celebrated work of Imam Abū “Abd al-Rahman Ahmad ibn 
Shu‘ayb al-Nasá'i. He was born in the year 215 in Nasa, a town in Khurasan 
and passed away in the year 303 in Damascus. He received his early education 
in his home province and then travelled widely in pursuit of hadith studies. 
At the age of 15 he travelled to Balkh and later travelled to Iraq, Syria, Hejaz 
and Egypt. He eventually settled down in Egypt. He was recognized as the 
leading hadith scholar of his time and was known for his knowledge and 
precision in recording. He was also known to be very brave. He participated 
in jihad with the governor of Egypt. In the military camp he would guide the 
governor and the army, teach them the Sunnah of the Prophet e and ask 
them to follow it. 

The collection consists of 5,000 ahadith of a legal nature, a large number 
of which had already appeared in previous collections. This particular 
collection was compiled in two stages. The initial worked he compiled 
contained ahädith that were sahih, hasan, and da'f. This larger work was 
entitled al-Sunan al-Kubra. Imam al-Nasä’1 presented this larger work to the 
Abbasid governor of Ramallah in Palestine. The governor asked whether all 
the ahadith in the collection were sahih or not. Imam al-Nasàá'i told him 
it contains both sahih and hasan narrations and those close to them. So 
he asked him to compile a work that contained only sahih hadith. Imam 
al-Nasai revised his work and extracted a smaller collection known as al- 
Sunan al-Sughrä that he entitled al-Mujtabá min al-Sunan. The Mujtabà is the 
collection known as Sunan al-Nasá?t and it is considered to be one of the most 
reliable works after the Sahihayn. It contains very few weak ahadith and is 
one of the best collections in terms of classification and organization. 


SUNAN IBN MAJAH 


This is the celebrated work of Imàm Abü 'Abdillah Muhammad ibn 
Yazid al-Rabi‘, also known as ibn Mäjah al-Qazwini. He was born in the year 
209 in Qazwin and passed away in the year 273. He also started his pursuit of 
hadith studies at a very early age and travelled extensively across the Muslim 
world to sit with the great hadith masters of his time. He was known for his 
scholarship and good character. He was the leading hadith scholar of Qazwin 
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and was also well-known as a leading mufassir of the Quran. 

In this collection he compiled 4,341 ahadith divided into 38 books, 
which are further divided into 1,500 chapters. Out of these 4,341 narrations, 
3,002 have also been included in the other five main books of hadith. Out 
of the remaining 1,339: 428 are sahih, 199 are hasan, 613 are da'if, and 99 
are munkar. He included all types of narrations in this work, which is why 
his work was not included in the "Six Books" until the early 6th century. Ibn 
Majah's collection has very little repetition and is one of the best in terms of 
arrangement of chapters and subchapters. 
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CHAIN OF NARRATORS 


s mentioned earlier, every single hadith consists of two parts; the chain 
A of narrators (sanad/isnad) and the text (matn). The isnäd is perhaps the 
most important tool that was used to ensure and preserve the authenticity 
of the ahädith of the Prophet “>. It allowed the scholars of hadith to sift 
through the hundreds of thousands of narrations and determine which were 
authentic and which were weak. That is why the famous hadith scholar of 
the second century, ‘Abdullah ibn al-Mubärak ¿2 (d. 181) said, “Isnäd is an 
intrinsic part of this religion. If it was not for the isnad then anyone could 
have said whatever they wanted to say"? The system of isnäd is used to 
verify the authenticity of the report itself. It is used to make sure that the 
words or deeds of the Prophet were passed down from teacher to student 
correctly and accurately. There is a whole branch of hadith studies dedicated 
to the study of the reliability of narrators from each generation called Asma? 
al-Rijal. It serves as an encyclopedic reference used to determine if the 
narrator is upright and reliable or weak and unreliable when it comes to 
moral integrity, accuracy, and verifiable transmission. 
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ORIGINS OF THE ISNAD 


Since the beginning of hadith narration, from the time of the Prophet 
“>, a lot of care and attention had been given to ensure that the ahädith 
of the Prophet e were being preserved and narrated accurately. Part of the 
reason why so much care and attention was given to accurate and precise 
narrations of his words is because the Prophet e warned against falsely 
attributing things to him. 

There are several narrations in which the Prophet “> warns against 
falsely attributing statements to him. The Prophet e said, "Whoever tells a 
lie about me intentionally, then let him take his seat in the fire.”** Similarly 
the Prophet & said, “Ascribing false things to me is not like ascribing false 
things to anyone else. Whosoever tells a lie against me intentionally then 
surely let him occupy his seat in Hellfire"? In another hadith the Prophet 
said, “Whoever narrated a hadith from me thinking it to be false then 
he is one of the two liars.”* In another narration the Prophet “> said, “It is 
justifiable for a person who says whatever they hear to be considered a liar.”* 

These and similar other warnings influenced the Companions and 
following generations of Muslims to exercise extreme caution in the 
transmission and narration of hadith. Based off ample evidence on how the 
Companions narrated and verified reports it can be said that the rudimentary 
system of isnäd was established during the time of the Prophet “>. It was 
a common practice during the time of the Prophet > for the Companions 
to narrate ahadith to one another. Some of them even made special 
arrangements to attend the Prophet’s lessons in shifts and then later inform 
each other of what they learnt. When informing each other they would use 
phrases such as, “I saw the Prophet & do such and such” or “the Prophet & 
said such and such”. 

During the era of the Companions, the borders of Islam expanded 
towards the East up to and into Iran and to the West into Egypt and North 
Africa. The Companions settled in the major centers throughout the Muslim 
world teaching the Quran and Sunnah of the Prophet a. They would say to 


44 al-Tirmidhi, k. al^ilm “an rasülillah &, b. mà j@a fi ta’zim al-kadhib “ala rasülillah, 2659 
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their students, the Tàbi'ün (Successors), “I saw the Prophet & do such and 
such” or “I heard the Prophet & say such and such”. This is how the isnäd 
was born. 

The Tabi‘tn carried on the tradition of their teachers and taught their 
students. During their time Islam had spread into India, Afghanistan, 
Russia, China, and Spain. They would narrate ahadith saying “I heard such 
and such Companion say that he saw the Prophet & do such and such." With 
that the second link in the chain of narration was added. By the end of the 1st 
century the system of isnad was refined and fully developed. 


THE EXPANSION OF THE ISNAD 


Generally speaking the further down the chain from the Prophet e 
the greater the number of narrators. For example, a hadith that may have 
been narrated by only one companion may have ten students in the next 
generation, and in turn these ten students may have twenty or even thirty 
students each belonging to different countries and provinces. 

An example of this is the following narration: Nasr ibn 'Ali al-Jahdami 
and Hamid ibn ‘Umar al-Bakrawi informed us saying: Bishr ibn al-Mufaddal 
informed us from Khalid, from “Abdullah ibn Shaqiq from Abü Hurayrah 
that the Prophet Muhammad e said: "If anyone among you wakes up from 
sleep, he must not put his hand in a utensil until he has washed it three 
times, since he doesn't know where his hand was whilst asleep." 

At least thirteen students narrated this hadith from Abü Hurayrah: eight 
from Madinah, one from Kufah, two from Basrah, one from Yemen, and one 
from Syria. Sixteen students then narrated this hadith from them: six from 
Madinah, four from Basrah, two from Kufah, one from Makkah, one from 
Yemen, one from Khurasan, and one from Hims. This shows how hadith 
spread throughout the Muslim world and how the number of narrators in- 
creased in each generation. 

The spread ofthe isnad system gave rise to two unique yet related branch- 
es of hadith studies: 


1. Biographies (“ilm al-ruwat) 
2. Critique and Validation (al-jarh wa al-ta'dil) 
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BIOGRAPHIES OF HADITH 


NARRATORS & CRITIQUE 
AND VALIDATION 


‘ILM TARIKH AL-RUWAT & 
AL-JARH WA AL-TADIL 


he branch of Hadith Studies that deals with the biographies of narrators 
qu known as ‘Ilm al-Rijal or Asma al-Rijal. This branch of hadith studies 
is concerned mainly with the biographical data, chronology, life histories, 
academic achievements, teachers, students, school of following, political 
leaning, and views of hadith narrators, and the statements of other people 
concerning them. Basically, it deals with any information that is relevant 
to their reliability as narrators as well as anything that helps to explain and 
identify the personality and character of the narrator. It is also concerned 
with the generation (tabaqah) and time frame in which the narrators lived. 

One ofthe most important things looked at is the date and place of birth 
and death. Based on this information the hadith masters were able to tell if 
the chain was connected or not. For example, the hadith scholar of Syria, 
Isma'il ibn ‘Ayyash (d. 182), asked a man concerning a hadith he had narrated 
from the tabi‘ Khalid ibn Ma'dàn, “When did you write hadith from Khalid 
ibn Ma‘dan?” He replied, “In the year 113.” Ibn ‘Ayyash commented, “Did 
you hear the hadith from him seven years after his death? Ibn Ma‘dan passed 
away in the year 106!” 

There are many encyclopedic works that have been written in this branch 
of hadith studies gathering the biological information of thousands of hadith 
narrators throughout the early generations of Islam. One of the earliest works 
in this field is the Kitab al-Tabagät al-Kabir in fifteen volumes of ibn Sad al- 
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Zuhri # (d. 230). It contains the biographies of over 4,000 narrators and it 
covers the biographies of most of the important narrators of hadith. Imam 
al-Bukhärt’s (d. 256) al-Tarikh al-Kabir dealt with over 40,000 narrators. 
Unfortunately, no complete manuscript of this work exists. Only portions 
of it have been preserved. Ibn Hajar al-‘Asqalani (852), in his Tahdhib al- 
Tahdhib, recorded the biographies of over 12,000 hadith narrators. 

The data collected in these extensive and exhaustive works provides the 
basic tools for hadith criticism and the application of rules pertaining to 
declaring narrators reliable or unreliable. 

Another branch of Hadith Studies closely related to ‘Ilm al-Rijal is that 
of al-Jarh wa al-Ta‘dil, referred to as Critique and Validation. This branch of 
Hadith Studies is concerned mainly with the reliability or unreliability of 
hadith narrators and compiles information which either proves them to be 
upright and reliable or weak and unreliable. Al-Ta‘dil means establishing a 
narrator as upright in the moral sense and reliable in terms of memory and 
accuracy. Al-Jarh literally means to wound and it refers to declaring a hadith 
narrator as having suspect character and being unreliable. 

Works in this field started appearing around the early 3rd century; 
however hadith narrator criticism and isnad evaluation started from the era 
of the Companions and evolved and developed organically along with the 
spread and growth of hadith transmission. For example, there was formal 
hadith criticism carried out by the giants of the 2nd century such as Shu‘bah 
ibn al-Hajjaj (d. 104), Malik ibn Anas (d. 179), Sufyan al-Thawri (d. 161), and 
Sufyàn ibn “Uyaynah (d. 198). 

These scholars are the individuals who began the process of collecting 
people'snarrations and examiningtheir work and their characterto determine 
if they could be trusted. This work was carried on by the three giants of the 
late 2nd and early 3rd century; Yahya ibn Ma‘in (42, 233), Imam Ahmad ibn 
Hanbal (2, 241), and ‘Ali al-Madini (i, 234). Their students refined hadith 
criticism into its most exact and lasting form: the two Shaykhs, al-Bukhari 
and Muslim. 

Whenever the reliability of a hadith narrator is questioned and there is 
an investigation into their character and knowledge two things can happen: 


1. the available information proves that they are upright and reliable 
(this is known asta'dilor proving someone to be upright and reliable) 
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2. the available information shows that the narrator is unreliable 
and that his character is questionable (this is referred to as jarh or 
critique) 


The methods applied in hadith criticism were focused on the reliability 
of the narrator. In order to accept a hadith as authentic or even good it is not 
enough for the text to be accurate and sound but the narrators should also 
be upright, credible, and accurate. To determine these factors the scholars 
of hadith developed a set of criteria that allowed them to grade the hadith 
narrators as reliable or unreliable. 

When analyzing a narrator, the scholars of hadith looked at two major 
factors: 


1. al-‘adalah (moral uprightness) 
2. al-dabt (accuracy) 


Al-‘Adalah refers to the narrator’s moral character. It is an innate 
quality or nature (faculty) that causes a person to be God-conscious and well- 
mannered. God-consciousness (taqwa) is staying away from major sins and 
not being persistent in minor sins. Well-mannered refers to one's behavior 
and etiquettes related to everyday affairs such as eating, drinking, and 
manner of speaking. 

The ‘adalah ofa narrator is determined mostly through their biographical 
information. Itis also dependent on their reputation and acceptance amongst 
other hadith scholars. Al-‘adalah is used to evaluate a narrator's character, 
belief, and level of piety. 

There are five factors that are considered to negatively affect the ‘adalah 
of a narrator: 


lying (al-kidhb) 

being accused of lying (al-ittiham bi al-kidhb) 
open sin (fisq) 

being unknown (jahálah) 


Vip wns 


innovation (bid‘ah) 


Lying (al-kidhb): It is proven that the narrator has lied at least once 
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regarding the ahádith of the Prophet “>. 

Suspicion of lying (al-ittihám bi al-kidhb): Meaning the person has 
a reputation of telling lies even if he is not specifically known to have lied 
concerning a hadith. 

Open Sin (Fisq): Sinful conduct especially in public, which was 
considered to be a sign of shamelessness. 

Being Unknown (Jahalah): The narrator is unknown in terms of 
identification or uprightness. This is not in regards to the narrator themself, 
but rather in the sense of them being considered a link in the chain. 

Innovation (Bid‘ah): Having views and beliefs that are contrary to well- 
known beliefs. 

Al-Dabt can be understood to be accuracy. It refers to the narrator’s ability 
to listen to a hadith, understand its meaning, retain it, and pass it on just as 
they heard it. The dabt of a narrator is determined through corroboration. 
There are five factors that are considered to negatively affect the dabt of a 
narrator: 


neglect/oversight (ghaflah) 

2. frequent errors (fuhsh al-ghalat) 
disagreement with reliable authorities and narrators (mukhalafah 
al-thigát) 

4. known for misunderstandings (wahm) 

5. bad memory (sw al-hifz) 
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PART 2: 


HADITH 
TERMINOLOGY 


art One of this booklet dealt with a very brief introduction to some of the 
P various topics that are covered within Hadith Studies. Part Two will shift 
gears and focus on a branch of Hadith Studies known as Mustalah al-Hadith, 
or Hadith Terminology. Mustalah al-Hadith focuses on the technical terms, 
names, and phrases that have developed over time that are used primarily 
to classify and categorize ahadith. The terminology that has been developed 
is quite specific and oftentimes a single word can convey multiple pieces of 
information. For example, amongst scholars and students of hadith the use 
of words such as musnad, muttasil, marfü‘, mursal, maqtu', munqati', and 
sahih covey full identification of the type of hadith and relative strength and 
weakness of its chain. Studying these different terms and what they mean is 
extremely important for any student of hadith and for anyone who wants to 
have a solid understanding of hadith literature. 


CLASSIFICATION OF HADITH 


A hadith can be analyzed and classified through many different angles or 
perspectives. For example, ahadith can be classified with respect to its sanad 
(chain) and matn (text). Ahadith are commonly classified according to the 
following five perspectives: 


1. authority 

2. number of narrators 
3. authenticity 

4. continuity 

5. breaks 
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his classification is based on the question: who actually said the state- 

ment or to whom is the statement attributed. The purpose of this clas- 
sification is simply to identify its origin or its source; meaning, who actually 
said it? Was it the Prophet a, a Companion 4%, or even a Successor ¿2? 
This classification appeared early in Islamic history in order to clearly dis- 
tinguish the statements of the Prophet & from those of his companions or 
their students. 

Based on authority the scholars of hadith have classified narrations into 
four categories: 


al-Hadith al-Qudsi 
al-Hadith al-Marfü* 
al-Hadith al-Mawquf 
al-Hadith al-Maqtü* 


WN Ee 


Classification of Hadith Based on Authority 


Qudsi Marfa‘ Mawqüf Magtü‘ 


(from God) (from the Prophet &&) (from a Companion) (from a Successor) 
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AL-HADITH AL-QUDSI: THE DIVINE HADITH 


This is a narration whose chain ends at Allah ES. It is a narration from 


the Prophet > attributed to Allah gi. An easier way to describe it is a hadith 
the Prophet e narrated from Allah Es. That is why it is called qudsi, which 


comes from the word quds, which means holiness, sanctity, or purity. The 
term literally translates as the divine narration. Technically it is defined as a 
saying of the Prophet ¿2> that he && attributes to Allah &. 


je 258 ty dle y all, ll ca lo 
A hadith qudsi is usually narrated in the following two ways: 


1. The Prophet £& said from amongst the sayings he & has narrated 
from his Lord, that God Es said... 


SR E 


2. Allah ES has said in what is narrated by the Prophet &... 


Es AM) que) aus oly Ld ls ant JU 


Example: 
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Abū Hurayrah œ narrated that the Messenger of Allah ¿2 said, “Allah 
the Exalted and Majestic said: 'Every act of the son of Adam is for him, except 
fasting. It is (exclusively) meant for Me and I (alone) will reward it. Fasting is 
a shield. When any one of you is fasting on a day, he should neither indulge 
in obscene language, nor raise the voice; or if anyone reviles him or tries to 
quarrel with him, he should say: I am a person fasting. By Him, in Whose 
Hand is the life of Muhammad, the breath of the observer of fast is sweeter 
to Allah on the Day of Judgment than the fragrance of musk. The one who 
fasts has two (occasions) of joy, one when he breaks the fast he is glad with 
the breaking of (the fast) and one when he meets his Lord he is glad with his 
fast.”* 

Generally speaking, the subject matter of a hadith qudsi will deal with 
virtues and rewards. There are not that many hadith qudsi recorded in 
hadith literature, approximately 200 or so. Similarly not all hadith qudsi are 
authentic. They are subject to the same critique as any other hadith so they 
can be authentic, good, or weak. 


DIFFERENCE BETWEEN 
AL-HADITH AL-QUDSIAND THE QURAN 

When talking about hadith qudsi a natural question that arises is what is 
the difference between a hadith qudsi and the Quran? Aren't they both from 
Allah gk? The main or primary difference between the Quran and a hadith 
qudsi is that the Quran was revealed both in terms of words and meanings; 
whereas, in a hadith qudsi, the words are those of the Prophet » but the 
meanings are inspired by Allah Es. 

One of the scholars wrote, “Both the words and meanings of the Quran 
are from Allah B through manifest revelation. As for the hadith qudsi then 
its wording is from the Prophet & and its meaning is from Allah Es through 
inspiration or a dream.”* Another way of expressing it is that the Quran is 
the eternal uncreated speech of Allah ES revealed to the Prophet e through 
the Angel Jibril 3x. As for a hadith qudsi, Allah ES inspires the Prophet e 
with its meaning and the Prophet » expresses it in his own words. 

The following are considered to be some of the main differences between 
the Quran and hadith qudsi: 


48 al-Bukhari, k. al-sawm, b. hal yaqülu inni sä’im idhä shutima, 1904 
49 “Itr, Manhaj al-Nagd fi“Ulüm al-Hadith, p.324 
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1. The Quran is miraculous. It is the inimitable, miraculous, divine, 
eternal, uncreated speech of Allah ES, whereas, a hadith qudsi is the 
speech of the Prophet e used to express meanings inspired to him 
directly from Allah ES. 

2. Reciting the words of the Quran is an act of worship that is rewarded; 
it is recited in prayer, cannot be touched by a person in the state of 
minor ritual impurity, and it cannot be recited by one in a state of 
major ritual impurity. None of these apply to a hadith qudsi. 

3. The Quran is mutawatir; a transmission is called mutawatir when 
it is reported by such a large number of people that they could not 
intentionally or mistakenly agree upon a lie. In each generation so 
many people narrated it that there is no question of its authenticity. 
The same cannot be said for the vast majority of hadith qudsi. 


AL-HADITH AL-MARFU": THE ELEVATED HADITH 


Linguistically the word marfú' is the passive participle from the verb 
rafa‘a (3), which means to raise, lift, or elevate. The word marfú' - in its 
literal sense - means elevated. Technically, al-hadith al-marfü' is defined as a 
saying, action, tacit approval, or characteristic directly and explicitly 
attributed to the Prophet “>. 


dao gl ye p85 gh bad gl y Se oll IL el lo 


In other words it is what has been narrated on the authority of the 
Prophet e intermsofhisactions, sayings, tacitapprovals, and characteristics. 
It is the exact same definition as for the word hadith. 

From this definition scholars have categorized marfú' ahadith into four 


types: 


1. Statements (al-marfü‘ al-qawli): These are ahádith that are 
narrated using the words "I heard the Prophet && saying such and 
such", “The Messenger of Allah &> said” or “from the Messenger of 
Allah &”. 

Example: ‘Umar (+2) narrated that I heard the Prophet & 
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50 


saying, “Indeed actions are only by their intentions. 

2. Action (al-marfü‘ al-fili): Narrations that are talking about the 
actions of the Prophet a. They are narrated using the words "I saw 
the Prophet & do such and such”, or "from the Prophet & that he 
did such and such." 

3. Tacit Approval (al-marfü‘ al-taqriri): The word taqrir, literally 
means approval, and it refers to the approval of the Prophet a. 
Meaning, someone said or did something in the presence of the 
Prophet & and he & did not object to it or prohibit it. Rather, he 
remained silent as a sign of approval. 

4. Moral Character/Physical Description (al-marfü' al-wasfi): 
Narrations describing the noble characteristics of the Prophet & or 
his physical description. 

Examples: "The Prophet & was the most generous of people 
and he would be the most generous in Ramadàn."" Jabir (4) 
narrated, “I once saw the Messenger of Allah & on the night of a 
full moon. On that night he wore red clothing. I would glance back 
and forth between the full moon and the Messenger of Allah ¿2>, 
and ultimately I came to the conclusion that the Messenger of Allah 
& was more handsome, beautiful and more radiant than the full 


moon." 


A marfü' hadith is also subject to the same investigation and criticism as 
other narrations; so it can be authentic, good, or even weak. 


AL-HADITH AL-MAWQUF: THE SUSPENDED HADITH 


Linguistically, the word mawquüf is the passive participle from the verb 
wagafa (235), which means to stop. The word mawqüf means something that 
is stopped, halted, or suspended. Technically, al-hadith al-mawquf is a 
statement, action or tacit approval attributed to a Companion 4. 


50 al-Bukhari, k. bad? al-wahyi, b. kayfa kana bad’ al-wahyi ila rasülillah, 1 
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Meaning the chain of narrators, the isnad, stops at the Companion. The 
statement, action or tacit approval is that of the companion. 
From this definition scholars categorize a mawquf hadith into three 


types: 


1. Statement (al-mawgüf al-gawli): “Ali ibn Abi Talib ¿2 said, “Speak 
to the people with what they know. Would you like for Allah and His 
Messenger & to be rejected?” 


Lo QoL lias ars aul 2, Ib al y de Ju 


$e y asl hee ol oed ode 


2. Action (al-mawqüf al-fili): “Ibn ‘Abbas & led prayer with 
tayammum (dry ablution).””* 

3. Tacit Approval (al-mawgüf al-taqriri): If some Successor said, “I 
did such and such in the presence of a Companion and he didn’t 
disapprove.” 


Sometimes there are narrations that are mawquf in terms of their isnad 
and wording as well; however, after further investigation it can be understood 
that some hadith mawquf are actually marfü'. The scholars of hadith have 
developed some general guidelines to determine which mawqúf narrations 
are actually considered to be marfü'. For example, if a companion who is not 
known to have taken from Judeo-Christian narrations, narrated something 
that has no room for one’s personal opinion or understanding it is considered 
to be marfü‘; meaning they must have heard it from the Prophet &. This 
includes information about events from the past such as the beginning of 
creation or events from the future like signs of the Day of Judgment. Similarly, 
if a Companion does something that has no room for one's personal opinion 
or understanding it will be considered to be marfü'. For example, when 'Ali 
i prayed the prayer of eclipse while bowing down twice in each unit. It is 
not feasible to think that ‘Ali ¿2 would do something like this if he didn't 
learn it from the Prophet &. 


53 al-Bukhari, k. al-“ilm, 49 
54 al-Bukhari, k. al-tayammum, b. al-sa‘id al-tayyib wadi? al-muslim 
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AL-HADITH AL-MAQTU': THE SEVERED (CUT-OFF) HAD- 
ITH 


Linguistically, the word maqtü' is the passive participle from the Arabic 
verb qata‘a (zb8), which means to cut or sever. The word maqtü' literally 
means something that has been cut-off or severed. Technically, it refers to a 
saying or action attributed to a Successor «2 (someone who saw a Compan- 
ion but did not see The Prophet &). 


This is a narration that transmits the statement or action of one of the 
Successors. For example, al-Hasan al-Basri # said regarding praying behind 
an innovator, "Pray and his innovation is upon him.”” 


ate Adley Jo «san! A Ju 


Another example is the statement of Masrúq ibn al-Ajda' who said, “It is 


sufficient for a person to be considered a scholar if he fears Allah and for a 


person to be ignorant if he boasts with his knowledge." 


¿Me ¿Sy aul gt ol Ue o aS JG y us yo 


Another example is that it has been narrated that Masrüq # would draw 
a curtain between him and his family, turn towards prayer and leave them 
and their affairs.”” 


do de eios alal guy ao All Be by jue OS 


Al ely 


55 al-Bukhari, k. al-adhán, b. imámah al-maftün wa al-mubtadi* 
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CLASSIFICATION OF 
HADITH ACCORDING 
TO THE NUMBER OF 
NARRATORS 


his is a classification that is based upon the number of narrators at each 

level of the chain or the isnad. It literally looks at the number of narra- 
tors at the first level, the second level, the third level and so on until it reaches 
the compiler of a major collection. Depending on the number of narrators 
at each level of the chain of narration (isnad) ahádith are classified into two 
broad categories: 


1. mutawatir 
2. ahad 


Classification of Hadith According to the 
Number of Narrators 
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AL-HADITH AL-MUTAWATIR: THE CONSECUTIVELY 
RECURRENT HADITH 


Linguistically, the word mutawatir is the active participle from the verb 
tawätara ( 5,5), which means to follow in uninterrupted succession, to repeat 
itself, continue regularly, uninterruptedly; or to be uninterrupted, or 
unbroken. The word mutawatir is translated as consecutively recurrent. 
Technically, it is a hadith that has been narrated by such a large number of 
people that it is inconceivable that they would have all collaborated in order 
to perpetuate a lie. 


CASI JE cases soll hË pS suc ole lo 


Meaning at every single level of the chain, in every generation, there 
were so many people who narrated the hadith that it is impossible for them 
to have agreed upon a lie intentionally or unintentionally. The possibility of 
this report being false or weak is impossible because of the large number of 
narrators and the diversity of localities. This large number of narrators is 
enough to declare the report or the hadith to be authentic; it is above 
criticism. If a hadith is mutawatir its narrators will not be subject to 
evaluation to see if they were upright and accurate. This is because in a 
mutawatir hadith credibility is given solely to the multitude and number of 
narrators. A mutawatir hadith gives the benefit of certainty. One can be 
absolutely, 100% certain that this is a statement of the Prophet &. 

From this definition the scholars of hadith say that in order for a hadith 
to be considered mutawatir four conditions must be met: 


1. Numerous Narrators: The hadith must be narrated by alarge number 
of narrators at each level of the chain; from the beginning until the 
end. The problem that arises here is that there is no consensus 
amongst hadith scholars regarding what exactly that "large" number 
is. There is no specified minimum or maximum number given. 
Some say the requirement is four, others 10, others 20, 40, 70 up to 
a few hundred. The basic premise behind the "large" number is to 
inspire certainty and conviction, and that cannot really be linked to 
a specific number. Certainty can sometimes be achieved by a 
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relatively small number. According to some hadith scholars the most 
agreed upon number is 10. But as stated before, the central purpose 
is to ensure that this group of people, regardless of size, would not 
be able to collude upon a lie. 

2. This “large” number of narrators must exist at each level of the chain. 
So if the number of narrators drops below this level at any point in 
the chain it will not be considered to be mutawatir. 

3. The impossibility of all the narrators agreeing upon a lie. This is 
caused mainly by two things; the “large” number and the different 
localities of the narrators. 

4. The basis of the report is sensory perception and not rational 
thought. What that essentially means is that the report is narrated 
by the narrators saying we heard, saw or felt such and such. 


If a narration fulfills these four conditions it is considered to be 
mutawatir. A mutawatir hadith conveys certainty that is not open to challenge 
or doubt and the ruling that is established by it is definitive. As a side note, 
this is how the Quran has been narrated from generation to generation in 
addition to being preserved through writing. 


TYPES OF MUTAWATIR 


Mutawatir Ahadith are classified into the following two categories: 
1. AL-MUTAWATIR AL-LAFZI (MUTAWATIR IN WORDING): 
This term refers to a mutawatir hadith that consists of the verbatim 


transmission of the sayings of the Prophet a. Meaning these are the exact 
words spoken by the Prophet &. 


dcs dad bra 


For example, the Prophet e said, “Whoever tells a lie upon me 
intentionally then let them prepare their seat in the Hellfire.”* 


58 al-Bukhari, k. al-‘ilm, b. ithm man kadhaba “ald al-nabiyy ££, 107 
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npe men. 


This hadith has been narrated by a number of Companions x25 including 
“Ali, al-Zubayr ibn al-‘Awwam, Anas ibn Malik, Salamah, and Abū Hurayrah 
4%. Other Companions # narrated it from them, and then their students, 
and their students, and so on. 

The scholars of hadith have differed with respect to the existence and 
scope of this type of narration. For example, some hadith scholars claimed 
that such a hadith does not exist and others said that they are rare. However, 
the vast majority of scholars such as Ibn Hajar al-‘Asqalani, Ibn Hazm al- 
Zahiri, Qadi ‘Iyad, and Jalal al-Din al-Suyúti maintain that these type of 
mutawatir narrations are not rare. 

Jalal al-Din al-Suyüti ¿2 authored a book entitled al-Azhär al-Mutanäthira 
fi al-Akhbar al-Mutawatirah (Scattered Flowers within Mutawätir Reports), 
which he later summarized in Qatf al-Azhar (Plucking the Flowers) in which 
he tried to compile a number of mutawatir ahadith. Within this collection 
the author considers the following ahadith to be mutawatir: 


1. “Every intoxicant is wine and all wine is forbidden."? 


ela AE uA USE 


2. “May Allah cause to flourish a slave (of His) who hears my words and 
understands them, and then he conveys them from me. There are 
those who have knowledge but no understanding, and there may be 
those who convey knowledge to those who may have more 


»60 


understanding of it than they do. 


gea aid SI e ce AS 
din A851 5h Jah Aad Jo 055 «u$ AE a LE 


59 Muslim, k. al-ashribah, b. bayán anna kulla muskir khamr wa anna kulla khamr harám, 2003 
60 al-Tirmidhi, k. al-“ilm “an rasülillah $, b. maj@a fi al-hath ‘ala tabligh al-samá'i, 2658 
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61 


3. “Everyone will find easy that which they have been created for. 


IAS 


Al-Bukhari and Muslim have recorded other ahadith that are considered 
to be mutawatir as well. For example, “The Prophet e wiped over his leather 
socks."*? This hadith has been narrated by approximately eighty Companions 
of the Prophet &. Other examples are the famous hadith about seeing Allah 
i in the hereafter and the basin of the Prophet && in the hereafter. 


2. AL-MUTAWATIR AL-MA‘NAWI (MUTAWATIR IN MEANING): 

A hadith that is mutawatir in meaning is one in which the wording of the 
hadith itself may not be mutawatir, but there are so many other narrations 
that talk about the same thing, subject, topic, or meaning that it is considered 
to be mutawatir. It is when a number of ahadith share the same subject or 
meaning, but the wording of each individual report is not mutawatir. 


Alaa) yo exe. Sl lo 


An example of this is all the various ahadith that have been narrated 
regarding raising one’s hands at the time of supplication. There are a number 
of ahadith that confirm this, and although each one of these if taken 
individually would not be mutawatir, the common theme becomes 
mutawatir. There are literally almost a 100 ahadith that confirm this. 

A theoretical example that might help understand this concept is that of 
a fire downtown. One person might report that they saw smoke coming out 
of a building. Another report might say that there were people running away 
from downtown. Another report might say that there were fire trucks rushing 
towards downtown. Someone else might report that they saw helicopters and 
another one might say they saw flames. When all of these reports are put 
together they support a common theme, which is a fire downtown. 

This type of tawatur is established for a number of acts of worship such 
as the way to perform wudü), how the imam leads salah, and how hajj should 
be performed. 


61 al-Bukhar, k. al-tawhid, b. qawlillah wa lagad yassarna al-Quran li al-dhikr, 7551 
62 Muslim, k. al-tahärah, b. al-mash “ala al-khuffayn, 274 
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KHABAR AL-AHAD: THE SOLITARY REPORT 


The second type of hadith with respect to the number of narrators is 
called khabar al-ahad. It is also known as khabar al-wahid. Linguistically, the 
word ahad is the plural of wahid, which means one and singular. Technically, 
it is defined as a narration that does not fulfill the conditions of a mutawatir 
narration. 


Aj gh l e ga 


It is a hadith that does not fulfill all the conditions necessary for it to be 
considered mutawātir. It might be narrated by one, two, three or even more 
narrators at each level of the chain, but it does not reach that “large” number 
required for it to be mutawatir. 

The vast majority of ahadith that are found in the hadith corpus are all 
ahad. The ahad narrations are subject to criticism; these are the ahadith 
whose narrators are evaluated for uprightness and accuracy to determine if 
the narration is authentic or not. The scholars of hadith classify the ahad 
narrations with respect to two different considerations: 


1. with respect to the number of narrators 
2. with respect to authenticity 


The ahad narrations give the benefit of near certain knowledge and can 
be used to derive legal rulings. Individually transmitted reports make action 
obligatory, but do not make knowledge obligatory. The various schools of 
thought have developed different principles for accepting and acting upon 
ahad narrations. Meaning, just because a hadith is authentic does not 
necessarily mean that it is acted upon as well. For example, the scholars of 
the hanafi school of thought have established certain conditions that a ahad 
hadith must fulfill in order for it to be considered a proof and a basis for 
action. One of them is that the companion narrator of the ahad narration is 
not known to have acted against it themselves. If it is known that the narrator 
acted against his or her own report that means that they must have heard or 
learnt something else from the Prophet & as well. That is why the hanafis 
do not act upon the hadith of Abu Hurayrah ¿2s in which he narrated that the 
Prophet > said, “When a dog licks a dish wash it seven times, one of them 
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with pure dirt.” Because Abū Hurayrah ¿2 himself would give the fatwa 
(religious verdict) that it only needed to be washed three times. 

Another condition is that the content of the hadith should not be 
something that necessitates (umúm al-balwa) the knowledge of a large 
number of people. If that is the case, then it would be expected that more 
than just a handful of people would have narrated that hadith. For example, 
the Prophet e said, "If one of you touches his private part then they should 
make wudü*"^ This hadith is only narrated by one female Companion. 
Seeing as though touching one's private parts is something that all the 
Companions would have experienced, it logically follows that at least a 
handful of Companions would narrate and talk about this. Because they did 
not, we can say that this is an ahad narration, and therefore it does not carry 
the same legal weight as the mutawatir narrations on the same topic. 


63 Muslim, k. al-tahärah, b. hukm wulügh al-kalb, 279 
64 al-Nasa'i, k. al-ghasl wa al-tayammum, b. al-wudi? min mas al-dhakr, 445 
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TYPES OF AHAD 
ACCORDING TO 
NUMBER OF 
NARRATORS 


B to the number of narrators at each level of the chain the schol- 
ars of hadith classify ahad narrations as: 


1. al-Mashhür 
2. al-‘Aziz 
3. al-Gharib 


Ahad According to the Number of Narrators 


al-Mashhur al-Gharib 
al-Gharib al-Gharib 
al-Mutlaq al-Nisbi 
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AL-MASHHUR (THE WELL-KNOWN) 


Linguistically, the word mashhür is the passive participle from the verb 
shahara (45), which means to make well-known, famous, or widespread. 
The word mashhur literally means well-known, famous, or widespread. 
Technically, a mashhür narration is defined as a hadith with at least three 
narrators at every link in the chain or isnad. 


ABS ds Ju ak Fije 


In each generation there are at least three or more people narrating the 
hadith. If at any point in the chain there are less than three narrators then it 
will not be classified as mashhur. 


Example: 


The Prophet && 


‘Mishah bint 


“Abdullah ibn Abū Hurayrah Ziyād ibn 
“Amr is Qs Lubayd 4s Abt Bakr ¿25 


(Companion) (Companion) (Companion) (Companion) 


. : Abü Salim ibn . 
Urwah Urwah 2 e Urwah 
Salamah Abi al-Jad 


ibn Shihab 
al-Zuhri 


Müsa ibn 
“Agabah 


al-‘Ala ibn i 
A _ _ « Abdullah 
Malik Jarir Sulayman Waki . A 
NE ibn Sa'id 
al-Riqqi 
I I 
I I 
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- Qutaybah Muhammad 2 
Ibn Abi Aws . M Ue Abdullah 
ibn Said ibn Amr 


Bakr ibn 
Sadaqah 


Imam al- 
Khatib 


(Compiler) 


Imam al- Imam 
Bukhari Muslim His Father 
(Compiler) (Compiler) 


Imam al- Imam 
Tabarani Ahmad 
(Compiler) (Compiler) 


igo ob. is ade IS 
Cask JE ell y a nF o: MERRER bs 
el ario ài ar Quir adé x Lo d uz 
AD a Suk els i ej "t 
1,3 dis We ye} tl red ASE 35 5) i 
ael; Las ule a 


Isma'il ibn Abi Uwais narrated to us, who said that Malik narrated to him 
from Hisham ibn “Urwah from his father, from “Abdullah ibn ‘Amr ibn al-‘As 
(&à), who said I heard the Messenger of Allah & saying, “Verily, Allah does 
not take away knowledge by snatching it from the people but He takes away 
knowledge by taking away the scholars, so that when He leaves no learned 
person, people turn to the ignorant as their leaders; then they are asked to 
deliver religious verdicts and they deliver them without knowledge, they go 
astray, and lead others astray."^ 

It is important to note that a mashhur narration must have become well- 
known and widespread during the first three generations of Islam. Following 
that period most ahadith became widespread and well-known. A mashhtr 
hadith is also subject to critique and evaluation; it can be sahih, hasan, or 


65 al-Bukhari, k. al-“ilm, b. kayfa yugbadu al-“ilm, 100 
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even da Tf depending on the condition of its narrators in the isnad. 


NON-TECHNICAL MASHHUR 

A non-technical mashür is a narration that has become well-known, 
famous, and widespread even though it may not fit the technical definition. 
The spread of a hadith is a relative concept to some extent in that a hadith 
may be well-known in some areas but not in others. For example, a hadith 
maybe widespread among the fuqaha (jurists), the scholars of hadith, 
scholars of usúl, or just the masses. If a hadith is well-known in its literal 
sense without meeting the conditions of the hadith scholars it is called a 
non-technical mashhur. 

An example is the well-known hadith that the Prophet & said, "Patient 


deliberation is from Allah ES and hastiness is from Satan.” 


OU dl yo Anal; aul ¿yo zo lI 


Another famous hadith amongst the jurists is, “Divorce is the most 
detestable of all permissible things to Allah Bs 767 


SAL ant 1 ISA uaa 


AL-AZIZ (THE STRONG HADITH) 


Linguistically, the word ‘aziz is derived from the verb ‘azza - ya‘izzu (se 
i) which means to become rare or scarce or from the verb ‘azza - ya‘azzu (Ve 
5%), which means to become strong. The word ‘aziz literally means some- 
thing that is rare or something that is strong. Technically, an 'aziz narration 


is a hadith that has at least two narrators at every level of the chain. 


AJ lid eum 3 osil oe sl, a VL 


It is a hadith in which at least one link in its isnàd only has two narrators, 
even if the other links have more than two. None ofthe links in the chain has 
66 al-Tirmidhi, k. al-birr wa al-silah “an rasülillah &&, b. mā ja fi al-ta'anni wa al-‘ajalah, 2012 


67 Abt Dawid, k. al-taläg, b. fi karahiyyah al-talaq, 2178 
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less than two narrators. It is called ‘Aziz because it is both strong and scarce. 


Example: 


The Prophet ¿2> 


Anas b. Malik && Abt Hurayrah 4&5 


(Companion) 


“Abd al-Rahmän ibn 
Hurmuz 
Abü al-Zinad 


(Companion) 


Shu‘bah 


Imam al-Bukhari 
(Compiler) 


“Ali ibn ‘Ayyash 
‘Imran ibn Bakkar 
Imam al-Nasa@1 
(Compiler) 


ad y LA Bis VE SUS uni s 


A 
cure 
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Muhammad ibn al-Muthanna and ibn Bashar narrated to us, who said 
that Muhammad ibn Ja‘far narrated to us, who said that Shu‘bah narrated to 
us, who said I heard Qatadah narrating from Anas ibn Malik &&, who said 


that the Messenger of Allah & said, “None of you truly believes until Pm 
more beloved to him than his child, his father and all of mankind.”™ 


68 Muslim, k. al-iman, b. wujüb mahabbah rasülillah E akthar min al-ahl, 44 
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An ‘aziz hadith may be sound (sahih), good (hasan), or weak (da‘if) 
depending on the reliability of its narrators. 


AL-GHARIB (THE ISOLATED HADITH) 


Linguistically, the word gharib is an adjective that means strange or 
peculiar. Technically, a gharib narration is a hadith that is narrated by only 
one narrator at one link of the isnad. 


Joly gl) alo p 224 lo 


It is a narration that has a single narrator at any point in the isnad. This 
one narrator can be at any part of the chain; the beginning, middle, or end. 
The gharib hadith is classified into two types: 


1. al-Gharib al-Mutlaq 
2. al-Gharib al-Nisbi 


1. AL-GHARIB AL-MUTLAQ (ABSOLUTELY ISOLATED) 
This is defined as a hadith that has been narrated only by one Compan- 


ion from the Prophet 2, even if it became well-known and widely narrated 
at lower levels of the chain. 


ay uade aula o ody be cl os pel Il aM call L 
sica lol J 


The Prophet & 


“Umar ¿Ds 


Example: 


(Companion) 
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“Algamah ibn 
Waqaas al-Laythi 


Muhammad ibn 


Ibrahim al-Taymi 


Yahya ibn Sa‘id al- 


Ansari 


al-Hümaydi “Abd- 
ullah ibn al-Zubayr 


Imam al-Bukhari 
(Compiler) 


JE Slee SIS JU ON 55 abl LE ead 

walsh e AE GALI Ne 
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“Umar ibn al-Khattàb ¿2 narrated that he heard the Messenger of Al- 
lah e saying, "The reward of deeds depends upon the intentions and every 


person will get the reward according to what he has intended. So whoever 
emigrated for worldly benefits or for a woman to marry, his emigration was 
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for what he emigrated for.”” 


This hadith has only been narrated by “Umar ibn al-Khattab ¿2s. 


2. AL-GHARIB AL-NISBI (RELATIVELY ISOLATED) 
This refers to a hadith that has only one narrator at some other point in 
the chain. Meaning, more than one Companion narrated the hadith from the 
Prophet Ds, but then later on only a single narrated reported it. 


Example: 


The Prophet & 


Anas ibn Malik es 
(Companion) 


Ibn Shihàb al-Zuhri 


Imàm Malik* 


(Compiler) 


Abú al-Walid 


Imam al-Bukhari 


(Compiler) 


. - oe "HET A Gite seh bie A f za» 
97) - asl SS MESA Ot «Mu S55 oA pl se 
EA] ale ree ES Loy alo al Lo ¿A Ole ad 
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al de; 
69 al-Bukhari, k. bada’a al-wahy, b. kayfa kana bad^u al-wahy ilā rasülillah &, 1 
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Abt al-Walid narrated to us, who said that Malik narrated to us, from al- 
Zuhri from Anas £& that in the year of the conquest of Makkah the Prophet 
&& entered Makkah, wearing a helmet on his head.” 

Imam Malik # is the only student to have received this report from al- 
Zuhri even though al-Zuhri was a well-known scholar of hadith with numer- 
ous students. 

To reiterate, classifying a hadith as mashhür, ‘aziz, or gharib does not 
imply its strength or weakness. The strength or weakness of a hadith is de- 
pendent upon the reliability of the narrators found within its chain. 


70 al-Bukhari, k. al-libas, b. al-mighfar, 5808 
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AHAD WITH RESPECT 
TO STRENGTH & 
WEAKNESS 


ith respect to strength and weakness, meaning how reliable or 
W tienen the narration is, ahadith are initially divided into two 
broad categories: Accepted (Maqbúl) and Not Accepted (Mardüd). Accepted 
narrations are then classified into four categories according to the strength of 
their authenticity: 


al-sahih li dhatihi 
al-sahih li ghayrihi 
al-hasan li dhatihi 
al-hasan li ghayrihi 


wn 


The Not Accepted report is termed as da‘if, or weak, which then has sev- 
eral types depending on what variable is causing the hadith to be weak. 


Ahad in Respect to 
Strength and Weakness 


al-Sahih li 
dhatihi 


al-Sahih li 
ghayrihi 


al-Hasan li 
dhatihi 


al-Hasan li 
ghayrihi 
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AL-SAHIH: THE AUTHENTIC HADITH 


Al-Hadith al-Sahth is defined as a narration with a continuous chain of 
narrators all the way to the Prophet ds, consisting of upright and accurate 
narrators that is not anomalous and free of defects. 


E cr alza Dl alte ys dbal Jal fae o Juas Us 
de Vy dit 


From this definition we learn that in order for a hadith to be considered 
authentic it must fulfill five conditions: 


1. Continuity of the chain of narrators (u! JLa3l): Meaning, the chain 
of narrators has to be connected all the way from the beginning until 
the Prophet a. Every narrator must have taken the hadith directly 
from the narrator before them. The chain can not have any breaks or 
missing links anywhere. If the chain is broken at some point then 
the narration is automatically classified as weak. 

2. Uprightness of the Narrators (Hus): All the narrators must be 
upright; the scholars of hadith usually define itas God-consciousness 
and good character. It refers to the narrator's moral character. It is 
an innate quality or nature (faculty) that causes a person to be God- 
conscious and well-mannered. God-consciousness (taqwä) is staying 
away from major sins and not being persistent in minor sins. The 
“adalah of a narrator is determined mostly through their biographical 
information. Itis also dependent on their reputation and acceptance 
amongst other hadith scholars. ‘Adalah was used to evaluate a 
narrator's character, belief, and level of piety. 

3. Accuracy (hæl): All the narrators in the chain must be known to 
have been accurate. It refers to the narrator's ability to listen to a 
hadith, understand its meaning and to retain it, and pass it on just 
as they heard it. The dabt of a narrator is determined through 
corroboration. They must be accurate in terms of their memory as 
well as their written records. 

4. Non Contradictory (5512J! eas): Meaning the text of the hadith can 
not be anomalous or unusual. The hadith cannot contradict a reliable 
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hadith reported by a larger number of narrators or even by one 
narrator of a higher authority or ranking. 

5. Absence of Defects (äs pus): The hadith has to be free from any type 
of defect whether apparent or hidden. A defect may exist in the 
chain of narrators or in the text itself. For example, there can be a 
break somewhere in the chain or there can be a mistake in the 
wording of the hadith. All of these defects will be discussed later on 
in detail. 


If a hadith fulfills these five conditions it is considered to be authentic. 


Example: 
les od ue dl CELT IG e bh d iie vius 


y co Adi d es ade asl be 


*Abdullah ibn Yüsuf narrated to us, who said that Malik informed us, 
from ibn Shihab, from Muhammad ibn Jubair ibn Mut'im, from his father 
who said, “I heard the Messenger of Allah & recite Surah al-Tür in Maghrib.”” 

This hadith is classified as sahih because it fulfills all five of the 
conditions. 


1. The chain is continuous. Each narrator is proven to be a student of 
the narrator above him. 
2&3. Allthe narrators are upright and accurate: 

e ‘Abdullah ibn Yüsuf: trustworthy and accurate (thiqah/mutqin) 

e Malik ibn Anas: master of hadith and accurate (imäm/häfiz) 

e Ibn Shihab al-Zuhri: jurist and accurate agreed upon his 
magnificence and excellence (faqih, hafiz, muttafiq ‘ala 
jalälatihi wa itqanihi) 

e Muhammad ibn Jubayr: accurate (thiqah) 

e Jubayr ibn Mut'im: A Companion. 

4. Thetext ofthis hadith does not contradict another authentic report. 
5. There are no hidden or apparent defects. 


71 al-Bukhārī, k. al-adhān, b. al-jahr fi al-maghrib, 765 
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THE MOST AUTHENTIC CHAINS OF NARRATION 

When it comes to ahadith that are sahih the scholars have tried to identify 
the most authentic chain of narrators or aL gol. However, the reality is 
that no single chain can be declared to be the most authentic or the strongest 
because the level of authenticity of sahih ahadith varies according to the 
relative strength of the five conditions. 

Ibn al-Salah wrote, “The grades of sound hadith vary in strength 
according to the degree that the hadith possesses the aforementioned 
characteristics upon which soundness is based. In view of this, sound hadith 
can be divided into subcategories. For this reason, we think that it is better to 
refrain from judging any chain of narration or hadith to be the absolutely 
most sound. Although a number of hadith authorities have attempted to do 
so.” 

That is why some of the masters of hadith identified certain chains to be 
the most authentic. For example, Ishaq ibn Rahawayh and Imam Ahmad ibn 
Hanbal were of the opinion that the most reliable isnad is al-Zuhri from 
Salim from his father, “Abdullah ibn ‘Umar &s. Ibn Ma'in was of the opinion 
that the strongest chain is al-“Amash from Ibrahim al-Nakha‘l from 'Alqamah 
ibn Qays from “Abdullah ibn Mas'üd ¿2s. Imam al-Bukhari was of the opinion 
that the strongest chain is Malik from Nafi‘ from ibn ‘Umar. 


GRADES OR LEVELS OF AUTHENTIC HADITH 
Sahih is not a monolithic category of hadith; meaning not every hadith 
that is sahih is equal in strength. There are different shades of sahih, some 
being considered “stronger” than others. That is why the scholars have graded 
or classified sahih hadith into seven levels: 


1. sahih hadith included in both al-Bukhari and Muslim, which is 
termed "agreed upon” (als gare). 

2. sahih hadith included only in al-Bukhari 
sahih hadith included only in Muslim 
sahih hadith that meet the conditions of authenticity of both al- 
Bukhari and Muslim, but is not included in their collections. 
sahih hadith that meets the standards of al-Bukhari 
sahih hadith that meets the standards of Muslim 


72 ibn al-Salah, An Introduction to the Science of the Hadith, p. 5 
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7. sahih hadith that is graded as authentic by other hadith scholars. 


AL-HASAN: THE FAIR HADITH 


Linguistically, the word hasan is an adjective that means beautiful, good, 
or nice. Technically, it is a narration that meets the conditions of a sahih 
hadith except that there is some weakness in the accuracy of one or a few of 
the narrators. 


olga Sales ye alo as ill Jal fas om fail lo 
Ale Y y hyii pe yo 


A narration with a continuous chain of narrators all the way to the 
Prophet ¿2», consisting of upright and accurate narrators as well as one 
narrator (or more) with less accuracy that is not anomalous and free of 
defects. It meets the same conditions as a sahih hadith, except that one or 
more of its narrators’ accuracy is of a lesser degree. 

As mentioned earlier the accuracy (dabt) of a narrator is evaluated by 
comparing the reports of a particular narrator with similar reports by other 
more reliable narrators. When there is substantial corroboration, the dabt 
of the narrator is established, but if there is widespread discrepancy in the 
accuracy of his narrations the person will be considered to be weak. Again, 
it is the same thing as a sahih hadith except that one or more of its narrators 
has a lesser degree of accuracy. It can be thought of as a hadith that falls in 
between sahih and da‘if. 


Example: 
Site dise je OL p ye Be Fett e 
aan IE SAN di m al je asd 
SF phy ae atl fe ail dur 5 d$ ds gi za 
15 53 fdo S e d oct 
el de: atl joo dil 425 Sa Lib ann ei aes 
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Qutaybah narrated to us, who said that Ja‘far ibn Sulayman al-Duba' 
narrated to us, from Abt ‘Imran al-Jawni, from Abia Bakr ibn Abi Misa al- 
Ash‘ari, who said I heard my father in the presence of the enemy saying, 
the Messenger of Allah & said, "Indeed, the gates of Paradise are under the 
shadows of the swords.” A man among the people with ragged appearance 
said: "Have you heard what you mentioned from the Messenger of Allah “>?” 
He said: “Yes.” So he returned to his comrades and bid them farewell, broke 
the sheath of his sword, and began fighting with it until he was killed.” 

The reason why this hadith is graded as hasan is because all of the 
narrators in the chain are reliable (trustworthy), except for Jafar ibn 
Sulayman al-Duba‘l who is graded as hasan al-hadith. Meaning his accuracy 
is of a lesser level. The hadith still meets the other four conditions: 


continuity of the chain 
uprightness of the narrators 
not anomalous 


pb own on 


no defects 


A hasan hadith is still considered to be a binding legal proof, just like a 
sahih hadith. Meaning it can be used to derive legal rulings. 


AL-SAHIH LI GHAYRIHI 
(THE EXTRINSICALLY AUTHENTIC HADITH) 


This is a narration that is considered to be authentic because of some 
extraneous evidence. It is a hasan hadith that has been elevated to the level 
of sahih because it is strengthened by multiple chains of narration. 


agar al bah oye Spy UL asd ul ga 


73 al-Tirmidhi, k. faddil al-jihäd ‘an rasúlillah &&, b. má dhukira anna abwab al-jannah tahta 
dhiläl al-suyüf, 1659 
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It has an unbroken chain of narrators all of whom are upright and 
accurate, it is not anomalous, and is free from defects. However, it contains 
a point of weakness because of the accuracy of one of its narrators. This 
weakness is made up for by the presence of another chain of narrators for the 
same hadith in which all the narrators are upright and accurate. 


Example: 
apt BAB e Sade Bike BES HS gi Bis 
ado aul fo ail Jy EE sib dise ids di se 
"Slo E xe doe is ue d Ar de 


nos 


Abū Kurayb narrated to us, who said that “Abdah ibn Sulayman narrated 
to us, from Muhammad ibn ‘Amr, from Abi Salamah, from Aba Hurayrah 
who said that the Messenger of Allah & said, "If it were not that it would 
be difficult on my nation, then I would have ordered them to use the siwak 
(wooden tooth stick) for each prayer.”” 

Muhammad ibn ‘Amr ibn ‘Alqamah is well-known for his truthfulness 
and piety but the scholars disagreed on his accuracy. He was known to havea 
weak memory. Based on that this narration by itself is graded as hasan. 
However, the exact same hadith has been narrated through Muhammad ibn 
Ibrahim from Abu Salamah from Zayd ibn Khalid from the Prophet a. 
Because ofthe existence of this narration, the previous one is raised from the 
status of hasan to sahih li ghayrihi. 


AL-DA'IF (THE WEAK HADITH) 


Linguistically, the word da'if means weak, the opposite of something 
strong. Technically, it is defined as a hadith that does not meet the conditions 
of a sahih or hasan hadith. 


It is a hadith in which any one or more of the five conditions of a sahih 


74 al-Tirmidhi, k. al-tahärah “an rasülillah Sm, b. mà jà'a fi al-siwak, 22 
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or hasan hadith have not been met. The weakness may be in the chain, text 
or in both. For example, if the chain is broken at some point it is classified as 
weak. A hadith will also be classified as weak if there are some issues with 
one or more of the narrators. There are two main reasons why a hadith is 
considered to be weak: 


1. problems in the chain 
2. or problems with the narrators 


There are many categories of weak ahadith. Depending on the weakness 
the narrations are given very specific names that indicate why they have been 
graded as weak. Ahadith that have been classified as weak because of 
problems with the narrators are classified as the following: 


Matrúk (Renounced) 
Munkar (Disclaimed) 
Shadh (Anomalous) 
Mu'allal (Defective) 
Mudraj (Interpolated) 
Maglüb (Inverted) 
Mudtarab (Perplexing) 
Musahhaf (Distorted) 


ON OV ROMS 


Ahadith that are considered weak because of issues with the chain are 
classified into the following: 


Mu'allaq (Hanging) 
Mursal (Loose) 

Mu‘dal (Problematic) 
Mungati‘ (Interrupted) 
Mudallas (Hidden Defect) 


up wns 


Example: 
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Suwaid ibn Sa'id narrated to us, who said that Abü al-Ahwas narrated to 
us, from Muhammad ibn ‘Ubaydillah, from al-Hasan ibn Sad, from his 
father from ‘Ali #%} who said, “A man came to the Prophet & and said, “I 
bathed because of major ritual impurity, and I prayed fajr. Then I noticed a 
spot the size of a fingernail that the water did not reach." The Messenger of 
Allah & said: “If you had wiped it that would have been sufficient for you.”” 

This hadith is graded as da‘if because one or more of the narrators in this 
chain is considered to be weak. Some of the great scholars of hadith criticism 
considered Muhammad ibn ‘Ubaydillah to be weak. For example, Ibn Hajar 
à says that he is weak. 


AL-HASAN LI GHAYRIHI 
(THE EXTRINSICALLY FAIR HADITH) 


Al-Hasan li Ghayrihi is a da‘if hadith that has been elevated to the status 
of hasan due to supporting narrations. 


Gad rd Cs Sn ey «A3 Jo mas 15) Cal! yo 
SPICE 
The narration in itself is weak because of either a break in the chain or 
the weakness of a narrator. The weakness of the narrator can not be due to 
some deficiency in his uprightness like fisq (open sinning) or lying. However, 


there are other chains of transmission that are not defective for the same 
hadith that strengthen it and elevate it to the status of hasan. 


75 Ibn Majah, k. al-tahárah wa sunanuha, 664 
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Example: 
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Muhammad ibn Bashar narrated to us, who said that Yahya ibn Said and 
“Abd al-Rahmän ibn Mahdi and Muhammad ibn Ja far narrated to us, who 
all said that Shu‘bah narrated to us, from ‘Asim ibn ‘Ubaydillah, who said I 
heard ‘Abdullah ibn ‘Amir ibn Rabi‘ah, from his father that a woman from 
Bani Fazarah was married for (the dowry of) two sandals. The Messenger 
of Allah e said to her: 'Do you approve of (exchanging) yourself and your 
wealth for two sandals?’ She said: 'Yes.' He said: "So he permitted it." 


76 al-Tirmidhi, k. al-nikäh “an rasülillah $}, b. mà já'a fi muhür al-nisd'a, 1113 
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TYPES OF 
WEAK AHADITH 


A s mentioned earlier, the scholars of hadith have classified weak 
ahadith into several different categories based on the cause and type of 
weakness. These categories have been given very specific names or terms that 
tell us exactly what type of weakness is found in the narration. There are two 
primary causes for weakness in a narration: 


1. abreak in the chain of narrators 
2. ora deficiency in the narrators 


WEAK NARRATIONS BECAUSE OF A BREAK IN THE 
CHAIN OF NARRATORS 


In Arabic the scholars of hadith describe this category as há. us 393,4 
WW s, or weak narrations because of a gap in the chain of narrators. What 
is meant by a gap or break is that one narrator or more is missing from the 
isnad (chain), at any point in the chain, be it at the beginning, middle, or 
end. This gap could have been created intentionally or unintentionally and it 
can also be apparent or hidden. Basically, there is a narrator missing from the 
chain somewhere. 

Based on where the narrator is dropped from the chain or how many are 
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dropped from the chain the scholars of hadith classify weak narrations into 
five categories: 


Mu'allaq (Hanging) 
Mursal (Loose) 

Mu‘dal (Perplexing) 
Mungati‘ (Interrupted) 
Mudallas (Hidden Defect) 


up Wns 


AL-MU‘ALLAQ (THE HANGING) 

Linguistically, the word mu‘allaq is the passive participle from the verb 
“allaga (gle), which means to hang, be suspended, dangle, cling, or adhere. 
The word mu‘allaq literally means something that is hanging or dangling. 
Technically, al-Mu'allaq is a narration in which one or more narrators is 
dropped (omitted) from the beginning of the chain in sequence. 


dili de ASS yl) etui Lage ye Bie Le 


That is why it is called mu‘allaq; it is literally as if the hadith is hanging 
from the top. What is meant by the beginning of the chain is the narrator 
closest in time, or the teacher of the compiler. The end of the chain would be 
the Prophet E or the Companion 4%. A person might omit the entire chain 
of narrators from beginning to end only quoting the Prophet a. For example, 
they may say the Prophet » said such and such. Or they may omit the entire 
chain of narrators except for the Companion or the Successor. 


Example: 
a dis" Acl à Sb EE PA 
RSE ell be ory 
At the beginning of the chapter on what has been narrated regarding the 
thighs being part of the “awrah, Imàm al-Bukhari ¿2 brings a mu'allaq 
hadith. He said, “Abū Musa ¿2 said, ‘The Prophet e covered his knees when 


“Uthmän ¿2 entered the room.” 
This particular narration is classified as mu‘allaq because Imam al- 
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Bukhari # dropped the entire chain except for the Companion, Abu Musa 
al-Ash'ari ¿2. The authenticity or strength of a mu'allaq narration depends 
on its chain of narrators. So just because a hadith is mu'allaq does not 
automatically mean the hadith is weak because oftentimes the chain of 
narrators is omitted or dropped for brevity. Imam al-Bukhari ¿2 has included 
anumber of mu'allag narrations in his collection as parts of chapter headings. 


AL-MURSAL 
Linguistically, the word mursal is the passive participle from the verb 
arsala (ui), which means to release, loosen, set free, or to send. So the word 
mursal literally means something that has been released, loosened, set free, 
or sent. Technically, a mursal narration is defined as a hadith in which the 
companion narrator has been dropped or omitted from the chain. 


¿lla eye solo ST yo dais lo gp 


Meaning, it is a hadith in which the narrator is missing from the end of 
the chain, the one after the Tàbi't, which is the companion narrator. Basical- 
ly, a Successor reports the hadith directly from the Prophet e without men- 
tioning the Companion who they learned it from. 


The Prophet & 
AAA Missing 
Companion* 


Example: 
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Hujayn ibn al- 


Muthanna 


Muhammad ibn Rafi‘ 


Imam Muslim 
(Compiler) 


ard 
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Muhammad ibn Rafi' narrated to me, who said Hujayn ibn al-Muthanna 
narrated to us, who said al-Layth narrated to us, from “Ugayl, from ibn 
Shihàb, from Sa'id ibn al-Musayyab, who reported that the Messenger of 
Allah && forbade the transaction of al-Muzäbanah and al-Muhägalah. al- 
Muzabanah means that fresh dates on the trees should be sold against dry 
dates. al-Muhagalah implies that the wheat in the ear should be sold against 
the wheat and getting the land on rent for the wheat (produced in it). 

This hadith is classified as mursal because Sad ibn al-Musayyab is from 
amongst the Successors. He passed away in the year 94. In this hadith he is 
narrating directly from the Prophet & without mentioning the companion 
whom he heard it from. Now there is a lot of discussion amongst the scholars 
of hadith regarding the authenticity of mursal narrations. 

The mursal hadith is initially classified as weak because there is a break 
in the chain of narrators. That missing link can be a Companion or it could 


77 Muslim, k. al-buyü‘, b. tahrim bay‘ al-rutab bi al-tamr illa fi al-‘araya, 1539 
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be another tàb'1 who can be strong or weak. There are multiple possibilities; 
there is only one narrator missing, which is the companion, or there could 
be more. 

There are three major opinions regarding using a mursal hadith as a legal 
proof: 


1. The majority of hadith scholars, jurists, and scholars of usúl are of 
the opinion that a mursal hadith is weak and can not be used as a 
legal proof because the missing narrator is not known. 

2. According to Imam Abū Hanifah, Imam Malik, and Imam Ahmad a 
mursal hadith is acceptable as long as the successor is known to be 
trustworthy who only narrates from other trustworthy sources. 

3. Imam al-Shäfi‘i (2) was of the opinion that a mursal hadith can be 
used as a valid legal proof as long as it meets certain conditions. 


The discussion regarding the above mentioned conditions are beyond 
the scope of this short booklet. It is enough to know that mursal ahadith are 
accepted and acted upon as long as they meet certain conditions. 


MURSAL AL-SAHABI 
(THE MURSAL NARRATION OF A COMPANION) 

A mursal hadith of a Companion is when the Companion narrates 
something from the Prophet e that they did not hear or see themselves 
directly. This happened either because the Companion was extremely young 
during the life of the Prophet e or because they accepted Islam much later 
on and spent very little time with the Prophet a. There is almost unanimous 
agreement that the mursal hadith of a Companion is authentic and a valid 
legal proof. This is because all of the Companions of the Prophet & are 
considered to be upright and accurate. 


AL-MU'DAL 
Linguistically, the word mu'dal is the passive participle from the verb 
a‘dala (asi), which means to become problematic, puzzling or mysterious. 
The word mu'dal literally means something that is problematic, puzzling, or 
mysterious. Technically, a mu'dal hadith is a narration in which two or more 
narrators are missing from the chain in succession. 
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digi Je AS Usi colin! ya Jan lo 


It is called mu'dal because the two or more missing narrators make the 
report mysterious. 


Example: 


The Prophet & 


Abt Hurayrah i85 


(Companion) 


I 
I 
lo. Missing Narrator* 
AA Missing Narrator* 


Imam Malik* 
(Compiler) 


al-Qa‘nabi 


Imam al-Hakim 
(Compiler) 


sill dl ad) “toad Zu 43 ae” 3 u ole) L 
3,1. d ast Jya JE JE a Ul ol axo al alu ye 


Imám Hákim narrates with his sanad till al-Qa'nabi, from Malik who 
narrated from Aba Hurayrah ¿2s, who said that the Messenger of Allah & 
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said, “A slave is entitled to good food and clothes and should not be burdened 
with work they can't do.” 

This narration is classified as mu‘dal because there is no way Imam Malik 
could’ve narrated this hadith directly from Abū Hurayrah ¿£s. There is nearly 
a 40 year gap between them. Also, Imam Malik's student, al-Qa‘nabi says “it 
reached him (Imam Malik) that Aba Hurayrah said,” which gives us insight 
that he didn’t hear this directly from him. So it is known that there is at least 
one missing narrator for sure. However, when we study the entire corpus of 
hadith, we find that there are two narrators missing between Imam Malik 
and Abū Hurayrah :i#}. From other sources, we find that Imam Malik actually 
reported this hadith from Muhammad ibn ‘Ajlan, from his father who then 
narrated it from Abū Hurayrah i$}. 


AL-MUNQATI' 

Linguistically, the word mungati' is the active participle from the verb 
ingata'a (eal), which means to cut, sever or interrupt. The word mungati‘ 
literally means something that is cut, severed or interrupted. Technically, a 
mungati' narration is a hadith that has a break anywhere in the chain. 


Ag Maxi Of ams cel de colin) fray JU 
Itis a narration that has a missing link or links somewhere in the chain 
of narrators. Meaning the missing link can be at the beginning, middle or 


end so this term is very general; it includes all the categories discussed above. 


Example: 


The Prophet &* 


Hudhayfah 285 


(Companion) 


I 
Li 
is Missing Narrator* 
| 
I 
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Abú Mijlaz* 


Masa ibn Isma'il 


Imam Abū Dawud 
(Compiler) 


£92 We dris jekla E 2&4 t 2 o - 2&8» 
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Misa ibn IsmA‘ll narrated to us, who said that Aban narrated to us, who 
said that Qatadah narrated to us, who said that Abu Mijlaz narrated to me 
from Hudhayfah ¿2 that the Messenger of Allah & cursed the one who sat 
in the middle of a circle.” 

The reason why this hadith is classified as mungati‘ is because there is 
a link missing between Abū Mijlaz and Hudhayfah :&. Abu Mijlaz is from 
the successors and he even met some of the companions but he never met 
Hudhayfah ibn al-Yamän i$}. So there is definitely a link missing in between 
them. 


AL-MUDALLAS 
Linguistically, the word mudallas is the passive participle from the verb 


78 Abt Dawid, k. al-adab, b. al-julüs wast al-halgah, 4826 
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dallasa (>), which means to conceal. Tadlis, literally, is concealing a defect 
in an object of sale from the buyer. Technically, a mudallas hadith is a 
narration in which a defect in the chain of narrators is hidden (concealed) in 
order to make it look sound apparently. 


al) uk you cue sul 


A narrator conceals a defect in the chain, which is a missing link in order 
to make it seem as if the chain is free from any defects. 

When a person does tadlis they claim to narrate from their teacher, 
whom they met and learned from, that which they did not hear from them. 
For example, a narrator may narrate a hadith on the authority of their 
teacher, but, the specific hadith was not learnt directly from the teacher, but 
possibly from another student of the same teacher. At the time of the 
narration the narrator uses language that implies they learnt it directly from 
the teacher. Or they narrate from a contemporary of theirs whom they did 
not meet, in such a way to create the impression that they heard the hadith 
from them directly. 


WEAKNESS OF AHADITH DUE TO DEFICIENCIES IN 
THE NARRATORS 


The second major reason for classifying ahadith as weak is because of 
some sort of deficiency or weakness in the narrator. In order for a hadith to be 
classified as authentic all the narrators in the chain must be graded as upright 
and accurate. If there is any type of deficiency in either the uprightness or 
accuracy of one or more of the narrators then the narration is automatically 
graded as weak. 

The scholars of hadith have identified ten factors that are considered as 
deficiencies in a narrator; five are associated with uprightness and five are 
associated with accuracy. The five that are associated with uprightness are: 


Lying (al-Kidhb) 
Being Accused of lying (al-Ittihám bi al-Kidhb) 
Open Sin (Fisq) 


pb own 


Being Unknown (Jahälah) 
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5. Innovation (bid‘ah) 
The five that are associated with accuracy are: 


Neglect/Oversight (Ghaflah) 

2. Frequent Errors (Fuhsh al-Ghalat) 
Disagreement with Reliable Authorities and Narrators (Mukhalafah 
al-Thigät) 

4. Misunderstandings (Kathrah al-Awhäm) 

5. Bad Memory (Sü’ al-Hifdh) 


Based on these ten factors the scholars of hädith have classified ahädith 
into several different categories. 


AL-MAWDÜ* 

Linguistically, the word mawdü‘ is the passive participle from the verb 
wada'a (zo 3), which means to place, lay down, or to invent. The word mawdü‘ 
literally means something that has been placed or invented. Technically, a 
mawdü' hadith is a narration that has been fabricated. It is defined as a report 
made up by a liar that is attributed to the Prophet a. 


BB a Jis SI osa p gall alza ISN ya 


One or more of the narrators in the chain was a known liar who was 
known to have told a lie upon the Prophet a. Not only is his uprightness 
deficient but it is non-existent. 

This is the absolute worst type of narration. There is unanimous 
consensus amongst the scholars that it is not permissible to narrate a 
fabricated hadith without saying or clarifying that it is fabricated. 


AL-MATRÜK 
Linguistically, the word matrük is the passive participle from the verb 
taraka (45), which means to leave or abandon. The word matrük literally 
means something that has been left, discarded, or abandoned. Technically, a 
matrük hadith is a narration in which one of the narrators has been accused 
of lying. 


102 


CHAPTER 12: TYPES OF WEAK AHADITH 


SIIL ee y, eal] ce ULONE ya 


Meaning, the narrator is known to have a habit of lying even though it 


has not been explicitly proven that he or she ever lied regarding the Prophet 


Example: 


The Prophet & 


"Ali ¿Ds ‘Ammar ¿ds 
(Companion) (Companion) 


Abt al-Tufayl 


“Amr ibn Shamr al-Ju'fi 


al-Kufi* 
(Accused of Lying) 


dabl al oe ple oe GSI ddl at y gee ea 
Nog wee LW ke Ne ! 
ex By AU oll OF WG ees de se 
dj abl st Jan) tp" cos all dle y. As 
The hadith of “Amr ibn Shamr al-Ju‘fi al-Küfi, from Jabir, from Abi al- 
Tufayl, from “Ali and ‘Ammar who said that the Prophet & used to recite the 


qunút in fajr and he would start the takbir from the dawn of the day of 
“Arafah and stop at “asr prayer on the last day of tashriq. 
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abe 


Both Imam al-Nasa'i and al-Daraqutni commented that ‘Amr ibn Shamr 
is matrük al-hadith. 


AL-MUNKAR 

Linguistically, the word munkar is the passive participle of the verb 
ankara ($3), which means to reject, deny, rebuke, or criticize. The word 
munkar literally means something that has been rejected, denied, or 
criticized. Technically, a munkar hadith has been defined in two different 
ways. The first definition given is that it is a narration whose chain contains 
a narrator who makes excessive mistakes (fuhsh al-ghalat), is extremely 
inattentive (ghaflah), or sins openly (fisq). 


PEGU OAS lable tod dul sel ya 


The second definition given is that itis a narration reported by a weak 
narrator that contradicts the narration of a reliable narrator. 


Examples: 
An example of the first definition is the following hadith recorded in al- 
Nasa@i and Ibn Majah: 


The Prophet & 


‘Aishah ¿2 
(Companion) 
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Hisham ibn ‘Urwah 


Yahya ibn Yahya ibn 
Muhammad ibn Qays* 


(Weak Narrator) 


Abt Bishr ibn Bakr ibn Khalaf 


Imam ibn Majah 
(Compiler) 


Abū Bishr ibn Bakr ibn Khalaf, from Yahya ibn Yahya ibn Muhammad 
ibn Qays al-Madani, from Hisham ibn ‘Urwah, from his father, from ‘Aishah 
«2, who reported the Prophet e saying, "Eat dried dates with the fresh ones, 
eat the new with the old for Satan turns angry and says, 'The son of Adam 
lives until he eats the old with the new .”” 

Imam al-Nasà'i said, “This hadith is munkar, because Yahya ibn Yahya 
ibn Muhammad ibn Qays reported this hadith by himself , though he is not 
in the position (in terms of retentiveness and accuracy) to report ahadith by 
himself." 

An example of the second definition is the following hadith recorded by 
Ibn Abi Hatim: 


The Prophet & 


Ibn ‘Abbas && Ibn ‘Abbas && 


(Companion) (Companion) 


79 ibn Majah, k. al-at‘imah, b. akl al-balah bi al-tamr, 3330 


105 


INTRODUCTION TO HADITH STUDIES 


Abu Ishaq 


Hubayyib ibn Hubayyib* 


(Weak Narrator) 


Abt Bishr ibn Bakr ibn 
Khalaf 


Ibn Abi Hatim 
(Compiler) 


Hubayyib ibn Hubayyib, from Abt Ishaq, from al-‘Ayzar ibn Hurayth, 
from ibn ‘Abbas &%, from the Prophet £& who said, “Whoever establishes 
prayer, pays zakah, performs hajj, fasts Ramadan and is generous to his 
guests will enter Paradise.” 

Hubayyib is graded as a weak narrator and his narration contradicts the 
report of another more reliable narrator who reported this hadith as mawquf 
upon ibn ‘Abbas &s. The version of the narration that is reported by a more 
reliable narrator is call marúf . A ma'rüf hadith is defined as what a reliable 
narrator reports in contradiction to a weak narrator. 


ll des Ll GEE al alas Loya 


AL-SHADH 
Linguistically, the word shadh is the active participle from the verb 
shadhdha (is), which means to be alone, separate, or isolated. The word 
shadh literally means something that is alone, isolated, peculiar, or 
anomalous. Technically, a shadh hadith is defined as a narration reported by 
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a reliable narrator in contradiction to a more reliable narrator. 


The contradiction could take place either in the chain (isnad) or the text 
(matn) itself. The narration of the more reliable narrator is termed al-mahfúz. 


It is defined as the narration of the more reliable narrator in contradiction to 
the reliable narrator. 


Aas Aly) WE Shy Waly Le za 


Example: 


The Prophet && 


Ibn ‘Abbas & 


(Companion) 


“Amr ibn Dinar 
Hammad ibn Zayd* 


(skipped Ibn “Abbäs) 


‘Ikrimah 


Ibn Jurayj 


(& more) 


Sufyan ibn ‘Uyaynah 


Imam Abu Dawud 
(Compiler) 
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Ibn Abi “Amr, from Sufyàn ibn “Uyaynah, from ‘Amr ibn Dinar, from 
“Awsajah, from ibn “Abbas «2% that a man died during the time of the Prophet 
e and did not leave any heirs except a freed slave. The Prophet e asked, 
"Did he leave anyone?" They replied, "No, except a slave whom he freed." So 
the Prophet &> gave him all his inheritance.*? 

Sufyàn ibn ‘Uyaynah, Ibn Jurayj and others narrated this hadith as 
uninterrupted (mawsül); whereas, Hammad ibn Zayd narrated it as mursal. 
Hammad is a reliable narrator, but his version is considered to be shadh 
because it contradicts the version of narrators who are more reliable. 


AL-MU'ALLAL 
Linguistically, the word mu'allal is the passive participle from the verb 
a‘alla (Jc), which means to make something defective, weak or to make an 
excuse. Technically, a mu'allal hadith is defined as a narration with a hidden 
defect that affects its authenticity although it apparently seems to be 
authentic. 


Ol ee armo d gai äle Je a abl sill dl za 
IA Us 


It is a hadith with a hidden defect that causes it to become weak. The 
hidden defect can sometimes be in the chain of the hadith or in the text. An 
example of a hidden defect in the chain would be that there are two 
individuals, a student and his teacher, that lived during the same time period 
and it is an established fact that the student heard ahadith directly from the 
teacher. But after further investigation it becomes known that the student 
did not hear this particular hadith directly from the teacher, but heard it 
from another student. Apparently the chain seems connected, but in reality 
there is a missing link. 


Example: 

Ya'là ibn ‘Ubayd, from Sufyàn al-Thawri, from “Amr ibn Dinar, from 
“Abdullah ibn “Umar, from the Prophet & who said, "Both parties have the 
option." 


80 Abt Dawid, k. al-farä’id, 2905 
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The chain of this hadith is connected and all of the narrators are graded 
as trustworthy and reliable. Apparently it seems to be sound and authentic. 
However, Yala ibn ‘Ubayd made a mistake and mentioned the name “Amr 
ibn Dinar, while the narration is actually from ‘Abdullah ibn Dinar. 


AL-MUDRAJ 
Linguistically, the word mudraj is the passive participle from the verb 
adraja a ol), which means to insert, include, or incorporate. Mudraj literally 
means something that has been inserted or included. Technically, a mudraj 
hadith is defined as a narration whose chain has been mentioned incorrectly 
or a narration whose text has had something extra inserted into it. 


‚hai o au yard Lo arte a fool yan] alu ais Le 
Example: 
ah e - lab AUS y hi al ih ge catis de 
PRE UA RA 
JUN ye CU fs eos 


AL-MAQLUB 
Linguistically, the word maqlub is the passive participle from the verb 
qalaba (8), which means to turn, turn inside out or outside in, upside down 
or invert. The word maqlub literally means something that has been turned 
upside down or inside out. Technically, a maglüb hadith is defined as a 
narration in which one word has been replaced by another in the chain or 
text by reversing the order of the wording. 


oF 


AL-MUDTARIB 
Linguistically, the word mudtarib is the active participle from the verb 
idtaraba (-,25)), which means to be or become disorganized, disordered, 
disturbed, or restless. The word mudtarib literally means someone or 


109 


INTRODUCTION TO HADITH STUDIES 


something that makes something else disorganized, disordered, restless, or 
uneasy. Technically, a mudtarib hadith is defined a narration that has been 
narrated in several different ways that are equal in strength. 


EBENE dl tales al le voy, Le 


Meaning there are discrepancies either in the chain, or text, or in both in 
each of the different versions of the hadith that are difficult to reconcile 
because each version is of equal strength. 


AL-MUSAHHAF 
Linguistically, the word musahhaf is the passive participle from the verb 
sahhafa (40), which means to misplace the diacritical marks, to misread, 
mispronounce, or to distort. The words musahhaf literally means something 
that has misplaced diacritical marks, is misread, mispronounced, or 
distorted. Technically, a musahhaf hadith is defined as a narration in which 
the orthography of the word is retained while the dots or vowels are changed. 


(gee gl Una) lalala, lo ne leal das as 


ACTING UPON AND USING WEAK NARRATIONS 


Now a question that does arise is can weak ahadith be used? What is 
their legal value? Can they be used to derive or establish legal rulings? Can 
they be acted upon? Is it even permissible to narrate them? 

The scholars of hadith, usúl, and the jurists maintain that itis permissible 
to narrate weak ahadith with two conditions: 


1. The hadith should not be related to the field of belief or creed 
2. The hadith should not be associated with legal rulings 


Based on the above two conditions, the majority of scholars are of the 
Opinion that it is permissible to narrate weak ahadith that are related to 
virtuous deeds, encouraging good, discouraging evil, character, and stories. 

However, when narrating a weak hadith it should not be attributed 
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directly to the Prophet E using definitive terms. Instead of using the 
expression "the Prophet & said such and such”, one should say that “such 
and such was narrated about him or it has been narrated from him". The 
scholars use language that is in the passive voice. 

When it comes to acting upon weak ahadith or using them as legal 
proofs there is unanimous agreement that it is not permissible to use weak 
ahadith for issues related to belief or creed. The vast majority also agree that 
it is not permissible to use weak ahadith to establish legal rulings. There is 
a disagreement amongst the scholars regarding the usage of weak ahadith 
related to the virtues or rewards of deeds, fadä’il al-a‘mal. 

There are basically three major opinions when it comes to using weak 
ahadith for fad3'il al-a mal. 


1. Weak ahadith should not be acted upon without exception, 
regardless of whether they are in beliefs, legal rulings, encouraging 
and warning or righteous deeds. This was the opinion of great 
hadith scholars such as, Yahya ibn Ma‘in, al-Bukhäri, Muslim, ibn 
al-‘Arabi the scholar of the Mälikis, Abu Shama al-Mugaddasi from 
the scholars of the ShafiT's, and Ibn Hazm. 

2. It is permissible to act upon weak ahadith without exception if 
there is nothing else related in that area of discussion. This was the 
opinion of Abū Hanifah, al-Shafi‘l, Malik, and Ahmad ibn Hanbal. 

3. Itis permissible to act upon weak ahádith that are related to fada'il 
al-a‘mal, al-targhib and al-tarhib, and not those that are related to 
beliefs and legal rulings. 


It is important to note that the scholars who permitted the use of weak 
ahadith for virtues and to promote good and warn against evil did not leave 
the door wide open to allow citing every single weak hadith. Rather, they 
placed three conditions that regulate the use of weak hadith: 


1. That the hadith not be very weak. Basically, it should not be a 
fabricated hadith. 

2. That the hadith be within the scope of an authentic legal principle 
that is applied and accepted in either the Quran or Sunnah. 

3. That its weakness, not authenticity, be realized when applying it. 
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What that means is that when acting upon it a person should not 
believe with full certainty that the Prophet > himself actually said it 
or did it. Rather, there is a possibility he did so and it is being acted 
upon in hope of receiving reward. 


No scholar permitted the narration and use of weak ahadith 
indiscriminately, but rather, stipulated the conditions mentioned above. 
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